
AN OPEN LETTER: FROM FR. JOSEPH P. ALLEN, O.P. 
Dear Dominican Family: 

As I reflect upon this issue of "Torch-lites", 
the thought comes to mind that there is a possi
bility that our lay Dominicans are not being 

formed in a spirituality that is 
comment may be shocking to you, 
shocking is the possibility that 
one, and contains more truth' that 
to admit. 

Dominican. This 
but even more 

it is a valid 
we might want 

orclt-lites 
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I make this statement as a result 
of rereading my last open to you 
in "Torch-lites", and ' considering 
the response received , or, more 
accurately, the lack of response. 
To review, I spoke about the 
seven-hundredth birthday of the 
laity, and their commitment to 
formation as Dominicans. I asked 
that chapters send their forma
tion outlines and programs to my 
office no later than the end of 

~~~~~ February. To my amazement, I have 

THE ROSARY AS A MEANS OF CATECHESIS 
OF THE HEART OF JESUS 

by Jolm Jooeph Cardinal .Carberry 

Today we search for effect
ive means Of proclaiming the 
GoodNews of Jesus Christ. Could 
it be that in striving for novelty; 
we have neglected one of the: 
most traditional and most effect
ive means of all, the Most Holy 
Rosary? We so easily forget tha1t 
the Ro.sary is, as Pope Paul VI' 
has stated, a compendium of the' 
entire Gospel [Marialis Cultus, #42/. 

It Deepens the Faith 
Before speaking explicitly of 

the mysterious union of the Ros
ary and devotion to the Heart 
of Our Redeemer~ I would note 
that the Rosary leads to a deep:
ening of our faith in general. 
Thrrugh the Sign of the Cross 
we can teach our people the 
grea t mystery of the Ma:;t Blessed 
Trinity; through the Apostles' 
Creed we can set forth a beaut
iful outline of OUT faith and 
convey to our people the chief 
articles of our religion. In add
ition, the very prayers of the 
Rosary are means of bringing 
home to our flock the mysteries 

of our Catholic Faith. For the 
' Rosary is composed of the most 
beautiful prayers of our relig
ion: the Our Fa ther, given to us 
by Christ Himself; the Hail Mary, 
the greeting of the Angel Gabriel; 
and the beau tiful doxology to 
the Most Holy Trinity. Moreover~ 
the meditations en the mysteries 
cover the basic truths of our' 
faith. The Rosary is., therefore, 
a beautiful, powerful yet simple 
way of explaining the faith tol 
our people. It is a catechism in 
itself. 

Two HEARTS Beat as ONE 
What value does the Rosary 

have in making us",umlersiandi 
and appreciate ever more the 
message of the Most Sacred 
Heart of Jesus? In these reflect
tions, I would like to show that 
the Rosary is truly Love in Aatio11j 
In the Rosary Jesus cons tan t I Y 
reveals the love of God for us. 
The Blessed Virgin understands 
the message of the love of Jesus 
fur. allofuaand in her name and 
in the name of all humanity, she 

(Cant. page 6) 

received only one such prog'ram to 
date. Therefore, am I to assume 
that all other chapters presently 
have no programs for use with 
postulants, novices and those in 
first profession ... all of whom 
are still in their formation 
years? 

These thoughts have come to mind 
as I begin to share with you in-
formation concerning the newly 
appointed formation council and 
their initial 'meeting which took 
place this past Jan. 31 thru Feb. 
3 at the Mother of God Monastery, 
West Springfield, MA. The select
ion of the membership was made 
after much consideration and dis
cussion with various members of 
the chapters and wi th 
the Provincial Council. 
sent membership co~sists 

following: 

members of 
The pre

of the 

Fr. Joseph P> Allen, OP 
Fr. Augu~tine DiNoia, OF 
Fr . Gabriel O'Donnell~ OF 

Dominican House of Stud'i es 
487 Michigan Avenue, NE 
Washington, DC 20017 

Josephine M> Kelly 
209-37 41st Avenue 
Bayside, NY 11361 

( Cant. Next Page) 
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Members of the Province are invited to present comments and 
materials to any of the members of the council on formation 
for consideration and discussion. 

The working sessions of the formation council developed a 
program which will include lesson plans for postu1ancy, no
vitiate, temporary profession and ongoing formation. The 
actual lessons for each of these areas will take several 
years to complete, although the six sessons for the postu
lancy program should be completed by July and ready for use 
within the within the chapters by the Fall. Each of these 
sessions will develop materials for chapter members to 
read, study and reflect upon together. After they have used 
the materials with the entire chapter membership, the chap
ter council is expected to make a written report to the 
council and myself for evaluation. The commitment og the 
chapter council and membership to this program is earnest
ly sought and ultimately will be required when tlle program 
is promulgated throughout the Province following the eval
uations. of the test chapters reports and observations. 

Each member of the formation council is expected to develop 
and have ready their formation outlines according to the 
format given to them, with the final text ready for distri
bution at the annual Provincial Council meeting in April. 
Your special prayerful support and cooperation with this 
most needed program will be most appreciated by each member 
of the formation and provincial councils, and is vital to 
the success of our efforts. 

The date of this year's Provincial Council m~etings is 
April 26 thru 28. Our main area of concern will be the re
port from the formation council. Another consideration will 
be the previously posed request tllat there be no further 
acceptance of private tertiaries within the Province, at 
least until an adequate formation program. and method for 
instruction is ready. This request was presented at the 
National Council in October, 1984 and was unanimously ac
cepted at tllat meeting by the participants. For this rea
son, it is absolutely imperative that we consider how these 
requests fpr membership will be handled in the future where 
chapter membership is not possible due to distance from a 
chapter.or health or other special difficulty. 
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Also on the agenda will be the 
al Congress which is to meet 
Canada, at the Institute of the 
Providence, June 25 thru June 
possible that position papers 

Internation
in Montreal, 

Sisters of 

our 
our 

28. 
may 

It 
need 

Eastern 
delegates 

is 
to 

Pro
to 

be drawn up as coming from 
vince for presentation by 
the Congress. Participants 
arrive for this' Congress 
June 24, and depart June 
information is subject 
General Curia in Rome. 

are expected to 
on Monday evening, 

29, although this 
change by the to 

Due to the fact that there is a large dis
crepancy in the numbers of lay Dominicans 
within each of the Provinces, it has been 
determined that the representatives will 
vary in number from country to country. I 
think that it is important that you are a
ware of the process and distribution of e
lected members to the International Con
gress. The dir~ctives from Rome are as fol
lows: 

The 

The lay delegates are chosen by coun
tries (not Dominican Provinces), taking 
into account their numbers. 

In order to simplify matters, the Vice
Province of Central America is consid
ered as one country and the Caribbeans 
as another. 

Each country has the right to send two 
lay members. Countries with more than 

1,000 members, such as France and Ire
land: three lay delegates. Countries 
with more than 2,500 lay members, such 
as the USA, the Philippines, Vietnam, 
Italy, Portugal, Spain, Argentina and 
Mexico: four lay delegates. 

As regards religious assistants (Fa
thers, Brothers, Sisters), will be lim
ited in number with the Master General 
granting the right to send one relig
ious assistant from each of the follow
ing countries: Canada, Caribbeans, Ar
gentina, Australia-New Zealand, France, 
Italy, Ireland, Philippines, 'Portugal, 
Mexico, Spain, Vietnam and USA. 

program will consider the following 
topics: 

A-All the program will be centered on 
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the modifications (amendments, cor
rections) to be made in the Rule for 
better adaption. 

B-The Congress will have to agree on 
the precise contents of the Rule, and 
set up a technical commission to 
write the definitive text after the 
Congress. 

C-It is necessary, nevertheless, to 
take the best possible advantage of 
this magnificent occasion to get to 
know one another. For this purpose, 
the first day will be dedicated to 
the theme "We have 700 years". Let us 
know each other with: a celebration 
of the birth of the Rule in 1285--
appropriate liturgy, conference on 
"The Origins, the Evolution of the 
Third Order", with: a day of contacts 
and open interchange among partici
pants, and with: the second day be
ginning with work on the Rule in 
work-groups which will be introduced 
by a conferencu on "The Present Role 
of the Dominican Laity". 

The General Curia has expressed its grati-
tude to all those who have sent documents 
for the working commission of the pre-Con
gress arrangements. With the approval of 
the Master General, a small commission of 
laity studied those documents during the 
month of January and have prepared a work
ing paper for the Congress. 

It is probable that the daily board will be 
approximately 20 Canadian dollars per par
ticipant, and there will be expenses incur
red for translations, secretary services, 
etc., but we will attempt to keep these at 
a minimum. Along these lines, the Canadian 
laity who will host these meetings, has 
proposed that all participants share equal
ly the expenses of the travel costs. This 
proposal was accepted by the General Chap
ter of the Order which met in Rome last 
year. 

In the light 
necessary for 
ary expenses 
prepared the 

of 
us 

which 

that decision, it will be 
to meet these extraordin
were not included when I 

annual budget. 
have no solution to this 

At this 'time, I 

financial obliga-



tion, and cannot even predict the actual 
cost or where the money is to come from 
within the context of our present budget. 
Ultimately, it might be necessary to re
quest spontaneous contribut10ns from the 
Dominican lay members throughout this Prov
ince and possibly assess the chapters , for 
funds to meet these obligations . This will 
likely be considered on the agenda of the 
Provincial Council. 

Recently, a much-needed IBM Personal Compu
ter was purchased for use at the editorial 
office of "Torch-lites" in Orlando, FL. The 
entire Dominican laity office filing system 
containing the chapter and tertiary records 
as well as the "Torch-lites" mailing list 
will be contained in the memory banks of 

other valuable this computer, as well as 
data. If we have not as yet 
plete and verified update 

mailing list for 1985, it 
that the list be mailed to: 

receiveq a com-
of your chapter 

'Dominican Laity Office 
487 Michigan Avenue, NE 
Washington, DC 20017 

is imperative 

immediately. All corrections should be ac-
curate as to the correct spelling of Names 
and Addresses both old and new, Post Office 
Boxes, if applicable, Street Numbers and 
Zip Codes, all of which is essential for 
efficiency of operation in updating our re
cords. Many "Torch-lites" and other commun
ication are returned because of insuffici
ent information or incorrect numbers. I am 
hoping that with this equipment we will be 
able to keep the records current and that 
you will receive your "Torch-lites" without 
delay. However, ,the chapter secretary and 
treasurer cooperation is vital to accomp
lishing this goal, as is the cooperation of 
individual members themselves. A form fol
lows my letter which contains all of the 
information mentioned above. Please fill it 
out immediately and return it to the Office 
of Dominican Laity immediately. Thank you. 

is generally an-The annual dues reminder 
nouced in the Fall issue, 
ed to be sent not later 
new year. If your chapter 
ment for each member in 
dollars ($10.00) each, 

with dues expect
than March of the 
has not made pay

the amount of ten 
I would appreciate 
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your taking care of this obligation immedi
ately. Private members are expected to sat
isfy their obligations in this matter by 
sending their dues money in the same amount 
to this office either collectively with 
others in the area, or individually. To 
those who have generously contributed regu
larly and often in amounts over and above 
the annual assessment fee, I am most appre
ciative. Our work here in the office con
tinues to be possible because of regular 
contributions and the generosity of private 
tertiaries who donate from $25.00 to 
$100 . 00 at annual intervals. These individ
uals often write letters of gratitude and 
support for the efforts and work being done 
within the Order for the laity. Our person
al prayer and appreciation continues for 
all who make it possible for the Dominican 
Laity Office to function. 

Our mail has been bringing to our attention 
letters from tertiaries recommending areas 
in which we might continue to improve our 
"Torch-lites" coverage. I have suggested to 
our editor, Albert Barone, that we try to 
develop this process and continue to make 
appropriate changes as they are received 
from you. Your thoughts, observations, even 
criticisms are appreciated and encouraged. 

I thank Al for his continued efforts in 
preparing the materials for "Torch-lites", 
as well as many other tasks required in the 
preparation of this newsletter. His work is 
made easier by the purchase of the compu
ter, but at the same time he has now ac
cepted the task of assisting with the over
all administration needs of the office by 
handling the filing systems as well. As 
many of you know, the Dominican Laity Off
ice functions solely without salaried 
staff, and this is extremely important in 
keeping down expenses while offering you 
the services desired for the spiritual well 
being of our tertiaries. Your cooperation 
in meeting our requests for the different 
goals and programs coming from this office 
is extremely important, and- I believe that 
we have the right to expect your assistance 
and cooperation in these matters. We thank 

you and hope that you will continue helping 
us in our efforts to help you. 



( 

Finally , I should l i ke to thank you fo r 
your many pr ayer s and Masses , enrollments 
and memor ial gifts in remembrance of my 
parents who died in August and December of 
1984. My br others and I "very much appreci
ate your special concer n and kindnesses . 

And now I wish to take this opportunity to 
extend to you my ver y best wishes and pray
ers for a blessed and happy Easter , one 
filled with peace, hope and joy. 

I remai n fraternally yours in St . Dominic , 

Fr . Joseph P. Allen , OP 
Provinc i a l Pr omoter 

ATTENTION - ATTENTION - ATTENTION 

Pl ease complete the quest ionaire below 
and r etur n immedi a t ely to : 

Fr . Joseph P . Allen , OP 
Dominican La i t y Office 
48 7 Mich igan Avenue , NE 
Washington, DC 2001 7 

Name "--------------------------------
Addr ess -----------------------------
Ci t y ________________________________ ___ 

State ______________________ Zi p ________ __ 

Telephone : ( ) - ---------------------Religious 
Name 
Date--o~f~-------------------------------

Recept i on, ______________________________ __ 

Da t e of 
Profession, ______________________________ _ 

Have you paid your DUES? If yes, thank 
you. If no, please do so by inc l uding 
your check with the above information, 
completing and returning both immediate
ly to the above listed address. Thank 
you, and God bless you. 

In a union of prayer, I am, fraternally 
in St. Dominic, " 

Fr. Joseph P. Allen, OP 
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COME ONE, COME ALL! 

Join us in 

celebrating the 

700th Anniversary 

of the 

RULE 

The workshop is to be held at 

Mt . s t . Mary College , 

Newburgh , New York 

June 21 thru 23 , 1985 

For furthe r information 
and/or reservations , 

contact : 

Sr . Fr ancis Joseph Egan , OP 
Mt . st . Mary Convent 

320 Powell Avenue 
Newburgh , NY 12250 

Telephone (914 ) 561 - 6520 

Come One , Come All ! 

TRUST 
Trust the Church of God implicitly even 
when yCliuYi 'natlllJral",judgment would take 
a different course from hers and would 
induce you to question her prudence or 
correctness. Recollect what a hard task 
she has; how she is sure to be criticized 
and spoken against, whatever she does; 
recollect how much she needs your loyal 
and tender devotion; recollect, too, how 
long is the experience gained in 1900 years; 
and what a right she has to claim y,our 
assent to principles which h:ave 'had so 
extended and triumphant a trial. Thank 
her that she has kept the faith safe for 
so many generations and do your 'pa rt in 
helping her to transmit it to generati ons 
after you. - Bl. John Henry Newman 



The ROSARY-Catechesis of 
the HEART of JESUS 
[from page 1] 

joyfully responds. So boundlessl 

is her Yes to God's offer of His; 
love that we C:ill1 .:Saywiib the 
saints that the Heart of Jesus: 
and the Heart of His Mother 
seem to beat as one. 

A Means of Teaching 
Christ's Love for Us 

Pope Paul VI in his Exhorta
tion Marialis Cultus, speaks of 
the Rosary in this way: As a 
Gospel prayer, centered on the 
mystery of the redemptive In
carna tion, the Rosary is, 
therefore, a prayerwith a clear
ly ChristologicaLorien tation.[ #46]~ 
There is indeed an :intimate bond 
between the love of Christ, be
tween the love symbolized:in His 
Sacred Heart and the Rosary, 
which makes the Rosary a special 
instrument or means of bringirg 
out a deeper appreciation of 
the burning love of Jesus for 
each soul. The applicll.tion of 
the Rosary to devotion to the 
Sacred Heart of Jesus is, in a 
certain sense, new. I am con
vinced that we should use the 
Rosary as one of the primary 
means of expressing our devo
tion to the Sacred Heart by de
veloping this method first :in cur 
own spiritual life and, then, in 
instructions to the faithful as 
well as in spiritual direction of 
those who may seek growth in 
holiness. 

The MYSTERIES ofthecR'0SARY 
Jesus walks quietly through 

the mysteries of Joy, Sorrow 
and Glory. He gazes upon us 
and the more we speak with Him 
in a spirit of prayerful recol
lection as we recite the beads, 
the more the lessons of His lov
ing Heart are revealed. In order 
to show the catechetical value 
of the Rosary and the Sacred 
Heart by the intimate relation
ship of the mysteries of the 
Rosary and the Sacred Heart, it 
will suffice to meditate briefly 
now en one or two of these my
steries. 

First Example: 
the Annunciation 

Consider the first mystery, 
the Annunciation. The message 
of the angel to Mary is a mess
age of the love of God for man
kind, the fulfillment of the pran
ise of redemption and of the 
means of obtaining eternal sal
vation. The response of Mary 
is one of total consecration, 
total surrender to God's re
demptive love: Be it done un to 
me according to your word [Lk. 
1:38]. At the utterance of these 
of Ma'ry, The Word was made 
flesh and dwelt among us [In. 
1:14]. The Incarnation was a re
ality. The road to redemption 
and eternal salvation was open. 

It was Mary, therefore, who 
first knew and felt the Heart (If 
Jesus within her. It was Mary 
who was overshadowed by the 
power by the Holy Spirit and 
became the sacred temple of 
the Incarnate Wisdom. It was 
Mary, through the mystery of 
God's love, His grace and pow
er, who gave birth to the Son 
of God. 

Such was the total surrender 
of Mary to the love of the Sac
red Heart in the mystery of the 
Annunciation. We may ask our
selves what is our response, 
what is our hope as we contem
plate this first mystery of the 
Rosary? May it be also a total 
commitment to the love of Jes;us, 
Our Lord and King. May it also 
be a total surrender of oorselves 
to the Sacred Heart of Jesus. 

Second Example: 
the Crucifixion 

Another scene which has such 
a profamd influence:in the lives 
of all Christians is the fifth 
Sorrowful Mystery of the Ros
ary, the Crucifixion and the 
Death of Jesus. Every detail of 
this mystery is an object of 
prayerful reflection. Every act
tion, every word spoken, ever~ 
circumstance described, speakE' 
to us of the infinite love of Jesus 
for mankind. The message of 
the mystery is ever the same: 
Behold this Heart which has 
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loved men so much. One medi
tates on this as the centurian 
pierces the Heart of Christ. A
gain, it is the 10ve of the Sac
red Heart of Jesus, a love strong. 
and deep, a love like unquench
able fire witli which the Holy 
Spirit fills our hearts. 

Mary is the model of respcnse 
to this love of the Sacred Heart 
of Jesus. As we finger our 
beads, we contemplate Mary at 
the foot of the Cross through
out the hours of the agony. She 
walked all the way to Calvary 
with Him. She comforts Him. 
She gave herself to Him as a 
sacrificial offering, joining with 
Him as Victim to His heavenly 
Father for the sins of the world 
Her heart too is pierced with 
sorrow as she beheld the cen
turian piercing the Heart of herl 
beloved Son. Again, as in the 
Annunciation, she totally dedi
cates, completely consecra tes 
herself, fully responds to the l 

love of Jesus. In this fifth Sorrow
ful Mystery, we see not only 
the redemptive love of the fuart 
of Our Savior, but we also see 
Mary as the model of the total: 
surrender to this redemptive 
love, who should ever be our 
model and incentive. 

A Means of Catechesis 
This method, which we have 

briefly outlined in these two my-< 
steries ,can be followed in med
itating on all the mysteries of 
the Rosary, . bringing us to a 
deeper knowledge and . love of 
the Sacred Heart of Jesus. 

Many are the methods and 
means to catechize souls in the 
mystery of the love of the Sac
red Heart of Jesus. If I am no t 
mistaken, however, we are not 
accustomed to see in the recita"", 
tion of the Rosary such an in
valuable help and prayer for us 
in this task. Personally, it is a 
new insight for me and hasbeena 
source of comfort and consola
tion as I have endeavored to 
meditate and pray over this 
means as a way of bringing souls 
to an understanding of the pro-



frund love of the Sacred Heart 
for us. Thrcugh each mystery 
the God-Man walks and speaks 

\ of His love, of His suffering,. 
of His desire for our response, 
of His yearning for our love anaj 
the total dedica tion of ourse 1 vesi 
to Him in time and in eterni!y. 

1 Corinthians 13:1-13 

If I had the gift of being able 
to speak in other languages 
without learning them, and
could speak in every language 
there is in all of heaven -and 
earth, but didn't love others, 
I would only be making noise. 

If I had the gift of prophecy 
and knew all about what is to 
happen in the future-knew 
everything about everything, 
but didn't love others, what
good would it do? 

Even if I had the gift of faith 
so that I could speak to a Il1CR.l11:

tain and make it move, I would 
still be worth nothing at all 
without love. 

If I -gave everything I have to. 
the poor, and if I were burned 
alive for preaching the Gospel 
but didn't love others, it would 
be valueless. 

Love is very patient and kind, 
never jealous or envious, never 
boastful or proud, never haughty 
or selfish or rude. 

Love does not demand its own 
way. It is not irritable or touchy. 
It does not hold grudges ~nd 
will hardly even notice when 
others do it wrong. 

It is never glad about injustice, 
but rejoices whenever truth wins 

If you love someone you will be 
loyal no matter what the cost. 

Our Mo~el of Perfect Respon~ 
Mary IS our model of perfect! 

response to this love. May she 
help us to ponder more deeplyl 
and see more clearly the mess
age of the Sacred Heart of Jes
us. May she obtain for us the: 
grace to give ourselves totally 
in love to Jesus, absolutely and 

You will always believe in him, 
always expect the best of him, 
and always stand your ground 
in defending him. 

All the special gifts and powers 
from God will someday come to 
an end, but love goes on for 
ever. 

Yes, someday prophecy, speak
ing in unknown languages, and 
special knowledge-these gifts 
will disappear. 

We know, even with our special 
gifts, so little, despite the ef
fort of those most gifted. 

But when we have been made 
perfect and complete, then the 
need for these special gifts 
will come to an end. 

It's like this: when I was a child 
I thought and spoke and acted 
as a child. 

But when I became a man my 
thoughts grew far beyonf those 
of my childhood; I have put 
away childish things. 

In the same way, we can sGe 
and understand only a little 
abou t God now, as if we were 
peering at his reflection in a 
cloudy mirror; but someday we 
are going to see him in his com
pleteness, face to face . 

Now all that I know is hazy and 
blurred, but then I will see 
everything clearly, just as 
clearly as God sees into my 
heart right now. 
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unreservedly, so that He will 
truly be for us, the Way, the · 
Tru th and the Life. 

[A talk delivered at the Inter
national Clergy Meeting at the 
Sanctuary of Our Lady of the 
Rosary, Pompeii, Italy, feptanbeJ;' 
22-27, 1977.] 

In the end, there are but three 
things that remain-faith, hope 
and love-and the greatest of 
these is LOVE. 

When in sorrow 
Read John 14 

When men fail you 
Read Psalm 27 

When yol,l have sinned 
Read Psalm 51-

When you worry 
Read MoHhew 6:19·34 

When you are in danger 
Read Psalm 91 

If you have the blues 
Read Psalm 34 

When God Seems for away 
Read Psalm ·139 

If you are discouraged 
Read Isaiah 40 

If you are lonely or fearful 
Read Psalm 23 

If you feel down and out 
Read Romans 8:39 

When you want courage -for 
your task, 
Rea"d Joshua I 

When the world seems bigger 
than God, 
Read Psalm 90 

When you want rest and peace 
Read MOHhew II :25-30 

When leav'ing home for labor 
or travel, 
Psalm 121: 107:23-31 

If you get bitter or critical 
Read h .t Corinthians 13 

If thinking of investments and 
returns, 
Read Mork 10:17·31 

For a great invitation--a great 
opportunity, 
Read Isaiah 55 

- I 



THE PARADOXICAL ORIGINS OF THE THIRD ORDER OF ST.DOMINIC 

from Marie-Humbert Vicaire, O.P., Dominique et ses Precheurs, 1977 Editions 
Universitaires, Fribourg, Switzerland. Jean-Francois Orsini, T.O.P., Ph.D. and 
Bartholomew de la Torre, O.P., Ph.D., Translators. Chapter of the Immaculate 
Conception, Washington, D.C. 1984. 

Today the history of the Third 
Order of St.Dominic has been unburdened 
of the false legends and preconceived 
ideas that have laced it with their 
errors (1). 

The first of these legends was that 
the Third Order dated as far back as St. 
Dominic himself. The Dominican Thomas 
Caffarini of Siena, who spread this 
opinion at the end of the XIVth century 
in a classic text, is the one most 
responsible for it. Since then his 
theory has been carried along and 
amplified without becoming any sounder. 
In order to prove that St. Dominic 
founded the Third Order and to cover the 
gap in documentation between the death 
of the founder and the certainty of the 
existence of the Third Order in 1285, he 
used much ingenuity to identify this 
institution with a series of preceding 
confraternities or militias, 
identifications which are all the more 
abusive in that some of these 
foundations had in fact as their authors 
not Preachers but Minors and even 
secular prelates. This pure invention 
has completely collapsed in our days. 

Another misconception claimed that 
the Third Orders of mendicant religious 
orders were so self-evident that they 
could be considered to date back to the 
birth of these orders. This 
misconception was based on two authentic 
facts. First, that all of the mendicant 
orders and even some of the other orders 
of the XIII century, such as the 
Trinitarians and Servites, today have 
Third Orders, but this in itself does 
not constitute any proof about their 
origins. It was known, on the other 
hand, that the Order of Preachers was 
from its origin very. much involved with 
lay people, and urban laity in 
particular. This is true, but it does 
not necessarily follow that these lay 
people were organized in chapters within 
the Order of Saint Dominic. 

From its first appearance in the 
documents, the Third Order of 
St.Dominic, as we will see, constituted 
a true branch of the Order of Preachers 
from which the members, bound by a 
declaration of obedience to the Master 
General, receive their rule and 
regulations, their regular visitators, 
their directors and even the superiors 
of their local chapters. Nothing si~ilar 
had ever existed in any other order of 
the XlIIth century, not even with the 
Franciscans (although there are reports, 
dated 1228-1229, of a Third Order of 
married people originating with St. 
Francis), and not even with the 
Humiliati, for whom the phrase. Third 
Order was created in 1201. Finally, it 
is certain that up to the last decades 
of the XIllth century, the Ordo de 
Paenitentia, from which after 1285 were 
to sprout simultaneously the Third 
Orders of Saint Francis and of Saint 
Dominic, did not wish in any way to be 
organically tied either to the Minors or 
to the Preachers. This situation was to 
change in later years. 

Furthermore, if the Franciscan 
Third Order is much indebted to Saint 
Francis and came out of his Order in a 
very natural fashion, the Dominican 
Third Order has something truely 
paradoxical about it. This will be shown 
by stressing first its late origin. 

I. THE ORIGIN OF THE DOMINICAN 
THIRD ORDER IS LATE 

1. The Second Order 

Between 1257 and 1267, especially 
between 1257 and 1259, the Order of 
Saint Dominic was obliged by the Popes 
to incorporate within its ranks many 
convents of nuns, for which the Order 
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drew up a general rule in 1259. This in 
fact gave birth to the Second Order of 
Saint Dominic (2). The phrase Second 
Order was not yet used, but the reality 
existed . 

The word incorporate which has just 
been used is not an invention; it is 
found in the documents (3). The union of 
the cloistered women communities with 
the Order of Preachers was carried out 
effectively like the incorporation of 
parishes, wi th the important difference 
that the properties of the incorporated 
monasteries did not go to the Order of 
Preachers, which had no capacity to 
receive them since it had in 1220 
specifically renounced "all properties 
and revenues" (possessiones et redditus 
nullatenus recipiantur). 

The word obliged signifies well the 
frame of mind of the Fr iars of Saint 
Dominic at the time of this 
incorporation. Since 1228, indeed, they 
had not ceased to take steps to avoid 
the burden of the sisters' monasteries. 
Humbert of Romans admits this in 1260 in 
his encyclical letter addressed to the 
nuns, for whom he had just published the 
constitutions . He recommends to them 
that they foster a special fervor . 
"Thus," he concludes , "the friars whom 
we have obliged to carry the pastoral 
burden for you, upon witnessing with joy 
the holiness of your way of life , will 
discharge this responsibility willingly 
rather than begrudgingly!" ( li ' 

The Order, indeed, was afraid of 
three things: the weight of the 
spiritual burden, the cura animarum 
(care of souls), which required a great 
number of Fathers; the financial burden , 
which a mendicant order could in no way 
assume; and the fatigue that would come 
from having to visit the monasteries 
regularly. Thus, as early as October 15, 
1239, the Order had received from the 
Pope the priviledge to be dispensed from 
the cura monialium (care of nuns), a 
priviledge which it got renewed in the 
course of the same year , then in 1243, 
1257 and even again in 1261(5). It is 
only in 1267 that the Order accepted the 
branch of the nuns, or the Second Order , 
in a complete and definitive manner . (6) 
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2. The Ordo de Paenitentia sancti 
Dominici 

In 1285, the Master General of the 
Preachers, Munio de Zamora, took the 
initiative to have the rule of the Ordo 
de Paenitentia sancti Dominici (Order of 
Penance of Saint Dominic) drawn up and 
published (7) . Soon after , on January 
28, 1286, Pope Honorius IV granted to 
those who followed this rule the 
priviledge, which was most pre~ious ,at 
the time, of being exempt from InterdIct 
(8). The rule, however, and for a long 
time afterwards, was not confirmed by 
the Pope. 

Munio de Zamora directed this rule 
to lay penitents, many of whom were 
grouped in that Ordo de Paenitentia 
which one can read about also in the 
history of the Third Order of Saint 
Francis and whose roots go back to the 
end of the XIIth century. The first 
efforts to give it organizati on date to 
the Mernoriale of 1221-1228, a statute 
which regulates the life of the 
fraternities and determines a common 
visitator . This group of fraternities 
was widespread · throughout northern 
Italy, where it formed the large 
Lombardy Province which assembled in 
chapter in 1280. ~t the same date other 
fraternities also existed, although less 
numerous , in central Italy. Master 
Munio , however, addressed himself only 
to that part of the Ordo de Penitentia 
whose members were connected to the 
Preachers , such as the penitents of the 
"black mantle" of Florence, whom we will 
see later. He also addressed himself to 
those lay penitents, especially female 
penitents , who were isolated Qr even in 
groups bu~ not in fraternities. They 
extended, as we will see, over most of 
Western Europe. The Master thus offered 
these lay people , who had been 
independent up to now, an opportunity to 
accept the rule and , by promising 
obedience to the Master General, to 
enter within the juridiction of the 
Order of Preachers and so share in the 
life of its Brothers. This was the birth 
of the third branch of the Order, 
dest ined to live on to our own days. 
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However, as in with the term Second 
Order, the phrase Third Order was not 
yet utilized. 

As in the case of the Second Order, 
the formal organization of the Third 
Order had been preceded and accompanied 
by widespread and varied activities on 
the part of the First Order with regard 
to different types of lay penitents. 

3. The Preachers and the laity 

From the very beginnings of his 
Order, Saint Dominic and some of his 
Brothers, had exercised spontaneously 
and by individual initiatives a fruitful 
ministry with lay people, especially 
women, who had dedicated themselves to a 
life of devotion. The ministry of 
Blessed Jordan of Saxony and of his 
great friend Brother Henry of Cologne 
towards "virgins, widows and true 
penitents" gives us a better 
undestanding of this activity. We can 
find elements of this both in the 
Libellus de principiis ordinis 
Praedicatorurn (Little Book on the 
Beginning of the Order of Preachers) (9) 
and in the letters of Blessed Jordan of 
Saxony to Blessed Diana d'Andalo (10). 
The lay people who requested the 
ministry of the Preachers abounded 
mostly in Italy. In 1247 the canonist of 
Bologna, John of God, talks of their way 
of life as of recent origin: "Quae de 
pulvere nuper surrexerunt" (they have 
but recently arisen as from the dust 
) (11). The important development in 
Lombardy of the Order of Penance is part 
of this situation whose mark remains in 
the names which are given to these men 
and women and which, within each of 
these lists, designate the same people: 

Fratres de Paenitentia (bothers of 
penance), fro de Paenitentia vitae 
conjugatorurn (brothers of penance of 
conjugal life), continentes religiosi 
Virl (continent ~eligious men), 
pi nzocher i . 

Sorores de Paenitentia (sisters of 
penance), vestitae talis conventus 
(clothed of such and such priory), 
mantellatae (mantled), beginae, beghinae 
or beguinae, bizochae (dressed in grey), 
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pinzocherae, religiosae mulieres 
(religious women), pinzocherae. 

Some of these names are 
self-evident. The name mantellata 
alludes to the black cloak which was the 
insigna of the laity connected with the 
Preachers. The name of beguines is the 
most pervasive and designates not only 
the sisters of Penance but also all 
types of pious lay women who, with or 
without a rule, with or without vows, 
profess a life of continence in 
isolation or in a community; it could 
corne, as may the name of bizocha, from 
the Italian word "bigio" , which 
designates a coarse, gray cloth out of 
which these devout women made their 
dress. As for the name pinzochera, this 
Italian name, the precise meaning of 
which escapes us, is readily given as an 
equivalent of mantellata "ad instar 
mantellatarurn sive pinzocherarurn ordinis 
Fratrurn... Praedicatorurn" (like the 
mantellatae or pinzocherae of the Order 
of Friars ••• Preachers) (12). 

While male penitents in the strict 
sense were grouped in fraternities of 
Penitents according to the Memorial of 
1221-1228 (13), the widows and the 
virgins stayed at horne, especially in 
the cities. This obtained all the more 
for married women. They were often 
allowed to take the habi t·, that is to 
say the cloak or the veil, in a priory, 
as did the vestitae Sanctae Novellae 
(clothed ladies of Santa Maria Novella) 
of Florence. The bizochae fratrurn sancti 
Dominici (bizochae of the Friars of St. 
Dominic) (14), mentioned in Agosta of 
Sicily in 1246, and the Dominae de 
Paenitentia plateae Sanctae Mariae 
Novellae (ladies of penance of the plaza 
of Santa Maria Novella), mentioned in 
Florence in 1258 (15), used to live 
together in a house close to the priory, 
the church of which th,ey frequently 
visi ted. 

Such groups were also found in 
Provence, in Germany and in France, 
where, before 1255, the chronicles of 
Richer of Sens mentions their pusilla 
habitacula (little dwellings), inhabited 
either by virgins, by matronae viduae 
continentes (continent matronly widows), 
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or by converted prostitutes, noble women 
or commoners who entrust themselves to 
the direction and spirituality of the 
Preachers whose church they frequented 
for the office of matins and for Mass 
sicut moris est beguinarum (as is the 
custom of the beguines) (16). We 
remember that in 1215, at the same time 
that he was founding his first community 
of Preachers in the house of Pierre 
Selhan, Saint Dominic took custody of a 
hospice of converted prostitutes at the 
Arnaud-Bernard gate (17). Farther north, 
under the instigation of the bishops or 
of the papal legates, this women's 
movement acquired distinctive features 
and developed between 1240 and 1280 into 
the great beguinages of France, of the 
Low Countries and of the Rhineland. 
These large establishments were often 
entrusted to the pastoral ministry of 
the Preachers. In some cases this 
women's movement developed into true 
religious orders, such as the "Penitents 
of Saint Mary Magdalene in Germany" who, 
founded at Worms in 1224, adopted in 
1232 the rule of the Dominican nuns of 
St.Sixtus (18). Nevertheless too many 
women penitents remained isolated or not 
well grouped, even though they lived in 
the shadow of the Order. These pious 
women, called simply devout sisters, 
were marked by a veil, the habit, or 
even by a vow (19). It is clear then 
that some Preachers must have gone 
beyond the restrictions written into the 
Constitutions in 1228: "No one, 
henceforth, shall cut the hair of any 
woman, nor give her the habit, nor allow 
her to pronounce a vow (of chastity)" 
(20) • 

4. The directives on the beguines 
As early as 1228, indeed, the Order 

took very firm steps to control the 
relations of the Brothers with these 
semi-religious women. This is part of a 
global legislation whose obvious goal 
was to avoid paralyzing or compromising 
the Order through ,the "care" or the 
"guardianship of nuns or of any other 
women" (21). The categorical tone of 
these directives show that they 
constituted the end of a phase. The 
crisis had been brewing for several 
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years. The spread of this crisis was 
beyond the confines of a single Order. 
Before the Preachers, it had reached the 
Premonstratensians, the Cistercians and 
above all the Franciscans. By 1221, the 
first letter of Saint Francis had taken 
a clear position on the matter :"Let no 
Brother be attached to any woman through 
a vow of obedience, but after receiving 
from him spiritual counsel, let her 
become a penitent wherever she wishes" 
(22). We have seen that in the matter of 
the nuns the crisis would last about 
forty years. 

Penitents were objects of further 
legislation passed by the General 
Chapters (five between 1240 and 1259) 
(23), and by chapters of the Roman 
Province (nine between 1240 and 1264) 
(24), of the Province of Lombardy (1275, 
but the acts were not kept before 
1254) (25), and of Provence (1264 and 
1288) (26). They are called religiosae 
mulieres, bisocae and more frequently 
bighinae (beguinae). They are clearly 
distinguished from nuns who are 
exclusively encountered in their 
monasteries, and from the numerous pious 
women who came for confession in the 
churches of the priories. The 
fundamental command not to bring to the 
Order the burden of another religious 
house of women, nor to advise any woman 
to take the veil or the black mantle, so 
solemnly given in 1228, was reiterated, 
sometimes with accompanying sanctions, 
in 1259 (General Chapter), in 1271 
(Roman Province), and in 1275 (Lombardy 
Province). The chapters also pointedly 
forbade all acts which implied ties of 
authority and dependency, such as the 
distribution of a sacrament other than 
penance (like the anointing of the 
sick), the promotion or the demotion of 
a superior, and the canonical visitation 
of a house. From 1243, however, the main 
concern was the regulation of confession 
and of spiritual direction. In the 
priories, confessors for the beguines 
were to be instituted who were "clearly 
designated, mature and small in number" 
(27). Only priests could talk to the 
beguines in the church, but seldom. 
Their confessions had to be less 
frequent than in the cases of other 



people. As concerns visits in their 
houses, they had to be "extremely rare", 
and for reasons of usefulness and 
necessity: to comfort the afflicted, or 
to hear the confessions of the sick. A 
maximum frequency of one confession 
every two weeks was decided. Apparently, 
the beguines, who had formed 
non-cloistered houses, besieged the 
Preachers for their spiritual services. 
Humbert of Romans acknowledged this in 
his De officiis: liThe confessor of these 
women, who are called beguines and who 
have the appetite for : frequent 
confession, must temper this desire to 
communicate with such frequency as to be 
excessive and almost withoututilitYi he 
must establish the terms of these 
confessions, contrary to which he will 
not hear them. He will never accept 
other types of meetings which are too 
frequent, and would always prefer to use 
with them a tone which is assured and 
firm, 'rather than too soft" (28). 

The least we can say is that in the 
last quarter of the XIIIth century, the 
Order, which had by now accepted the 
custody of a number of monasteries of 
nuns, kept on being very reserved as 
concerns female penitents or beguines, 
without refusing them, however, the 
general assistance that it granted to 
all the laity, women as well as men. It 
seemed to be mostly concerned with those 
who lived in groups, in a house. In 
these circumstances, it is not the fact 
of the late establishment of an "Order 
of Penance of Saint Dominic" in 1285 
which is surprising, but that it was 
established at all. Moreover, it will 
take some time to spread. 

Although this type of life was 
illustrated for us in a sensational 
manner in the person of Saint Catherine, 
the mantellata of Siena (died 1380), we 
must admit that its history in the XIV 
century remains obscure to us, 
especially outside of Italy. Doubtless, 
the documents, wills, acts of the 
confraternities, archives of priories 
and chronicles are unsufficiently 
studied. But even at that, there is 
little material to work on. 

Two facts are indeed certain. 
Though we have many manuscripts of the 
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rule of Munio de Zamora dating from the 
XVth century, we do not have any from 
the XIVth century (29). They would 
certainly not have been lacking if the 
Order of Penance of Saint Dominic had 
somewhat spread, especially outside of 
Italy. On the other hand, it appears 
again and again that the natural 
diffusion of this Order is dependent on 
the action of Saint Catherine of Siena's 
director, blessed Raymond of Capua (died 
1399), who became Master of the Order, 
and of the Sienese Dominican, Thomas 
Caffarini. The latter was the one who 
was busy giving a history (30) to the 
Ordo de Paenitentia sancti Dominici, not 
an authentic history but a very 
efficacious one, and who was working to 
have its rule approved by Pope Innocent 
VII. It was approved on June 26, 1405 
(31). It had to wait one hundred and 
twenty years for that! Again, it is 
through the ingenuity of Thomas of Siena 
that this way of life was widely made 
known. He succeeded on all points. The 
title Third Order appears at this time -
the birth of a new name is always at 
least the sign of a re-birth. From then 
on the Third Order spread widely under a 
great variety of forms. It has given 
birth to many branches of the Order of 
Saint Dominic in this present period of 
the Church: laity of both sexes, 
couples, priests, convents isolated and 
congregations of religious' men and women 
of all types and with very different 
ministries. This fecundity has not yet 
been exhausted. 

We were thus correct to talk about 
a late origin of the Third Order of 
Saint Dominic. For by vocation the 
Preachers were from the start 
inextricably involved with the laity, 
and the Third Order is the fruIt of this 
intimate connection. Then why is it that 
this fruit came so late? If one 
carefully considers both the tree and 
its fruit, as well as tqe circumstances 
in which that fruit was produced (i.e. 
the publication by Munio de Zamora of 
the rule of 1285), then one will 
perceive that this achievement was late 
because it was accidental and even 
paradoxical. 
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II. A PARADOXICAL LAY BRANCH 

1. An order of clerics 

The Order of Preachers is by 
essence an order of clerics. Its 
founder, Dominic, belonged by his 
training, his state of life, his 
ministries and his inspirations to that 
group of clerical reformers who still in 
the XIIIth century gave thrust to the 
Gregorian reform. We will give only two 
illustrations. The Osma c~thedral 
chapter of Canons Regular, founded in 
the midst of the Gregorian reform by two 
Cluniac bishops originally from the 
south of France, regained the fulness of 
its initial spirit just at the time 
Dominic was completing his clerical 
training. On May 11, 1199, the bishop, 
with the agreement of all the canons, 
asked the Primate of Spain to sanction, 
the king to accept and the Pope to 
confirm a series of statutes which 
reestablished, among other things, the 
radically communal life of the rule of 
St. Augustine, which imitated the way 
the Apostles used to live (32). On the 
other hand the ministry of Dominic in 
the Languedoc, as well as in Lombardy, 
was in full communion with the action of 
the Pontifical legates and of the local 
reforming councils, which culminated in 
the IVth Lateran Council. The founding 
of the Preachers in the XIIIth century 
took place, then, at the junction of two 
great reforming forces which had 
implemented and extended the reform of 
the XIth century: the evangelical return 
to the Vita Apostolica (Apostolic Life), 
i.e. the type of life led by the 
Apostles and the primitive Church (33), 
and the decrees and conciliar decisions 
made on the basis of Patristic 
collections and traditions (34). 

However, the Gregorian reform had 
aimed at and accomplished mostly a 
reform of the clerics. Was it not the 
clerical state itself that was at stake 
and that was finally won back by the 
hierarchical Church in her battle over 
investiture and societal leadership? She 
wanted, and partly obtained, clerics who 
were worthy of their spiritual 
responsibilities. 
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Some of the clerics in the chapters 
of regulars were indeed touched and 
renewed by the Apostolic ideals of 
chastity, unanimity and poverty. On 
another front, the movement to found 
cathedral schools, which the creation of 
the universities a century later further 
expanded and deepened, allowed the 
majority of these clerics to become, as 
they should have been, educated men 
capable of heralding the word of God 
verbo et exemplo (by word and example). 
The clergy at the same time received 
from the reform movement a greater 
liberty from the laity (libertas 
ecclesiae), which was a condition for 
their purity and for the efficacy of 
their ministries. 

Do these considerations not show 
sufficiently that the Order of Preachers 
as it was desired by Dominic is, in 
virtue of its dedication to preaching 
for the salvation of souls, the goal if 
not the eminence of the XIth century 
reform? The Order of Preachers is an 
order of scholars, specifically 
priestly. It practices the evangelical 
way of life, having added to the 
unanimity and selflessness of common 
life, demanded by the rule of St. 
Augustine, the daily abandonment to 
Providence which the mendicancy of the 
priory as well of the preacher 
represents (35). From the Pope the Order 
received a commission, parallel to but 
independent from that of the bishops, to 
share in the Church's prophetic function 
of ministering salvation through 
preaching and teaching God's word. The 
Order fulfills this mission in freedom, 
as it is not only free from temporal 
authority - by right and also de facto 
because of its poverty - but also from 
the Church hierarchy, not being required 
to attend to souls in the pastoral 
manner of the secular clergy. 

Part of this reform of the Church 
which affected the whole history of the 
Middle Ages, the Order of Preachers was 
directly an attempt to reform the life 
and ministry of the clergy. It was only 
indirectly a reform of the whole Church. 
The Order was a reform of the part, not 
of the whole: of the clerics, not of all 
Christians, and therefore not of the lay 
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masses. Its evangelization, which was 
very real, was an evangelization of 
clerics according to the model of the 
Apostles, which by definition was not 
exercized by the laity. 

It is all the more paradoxical then 
that the Order incorporated a lay branch 
to itself, whereas the Church of 
Innocent III and of the Popes of the 
Xlllth and XIVth centuries genuinely 
intended to reserve only for priests, 
whom it took so emany efforts tQ reform, 
the traditional monopoly over preaching 
the faith, the very monopoly which 
defines the Friar Preacher. 

2. Lay evangelism and proselytism 

We do not intend to review again 
here the history of lay evangelism in 
the Xllth century, nor of its 
proselytism. Neither do we intend to 
show by which manner the hierarchical 
Church showed itself negative in the 
second part of the century, in its 
bishops and less drastically but still 
in a real manner in its Popes, towards 
proselytism by the laity (36). The 
Church after 1215 opened the way for the 
mendicant orders, but simultaneously 
favored with all her strength the 
progessive clericalization of these 
orders. Evangelical proselytism by the 
laity who intended to remain lay was 
expressed, especially in northern Italy, 
in Romagna, in Lombardy and in Tuscany, 
in the penitential movement and more 
specifically in the interconnected 
fraternities within the Ordo de 
Penitentia, for which the action of St. 
Francis and of his Brothers had been 
crucial. 

3. The Penitents of the black mantle in 
Florence. 

In Florence, in 1219, the Order of 
Preachers came into close communication 
with the Ordo de Ppenitentia (37). A 
local fraternity of voluntary penitents 
had taken up at that time a ministry of 
public charity as well as of devotion. 
Wealthy Florentine bourgeois within this 
fraternity founded works of mercy in 
great style. Outside the city walls they 
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opened two hospices for travelers and 
wanderers, San Gallo and San Pancrazio. 
There they received in the first hospice 
the Friars of Saint Francis, and in the 
second the Friars of Saint Dominic. 

In the course of the Xlllth 
century, these penitents asked for 
sermons from both Preachers and .Minors 
without putting themselves under their 
government. About 1275, however, 
opposite orientations had come about and 
had set in among them, dividing them. 
Two groups existed which carried 
different mantles, or insigna: the gray 
of Franciscan orientation, and the black 
of Dominican orientation. Note that it 
was orientation, not subjection. The lay 
people of the Ordo de Paenitentia 
insisted above all on their 
independence. The blacks greatly 
outnumbered the grays and were 
headquartered in the hospice of Santa 
Maria Novella, which was attached to the 
church of the same name, which- church 
had been given to the Dominicans. This 
hospice had become an important center 
of ministry. It received all sorts of 
gifts and progessively passed them on to 
the Dominican priory to ensure its 
existence. These were in a way 
reciprocal ties of fraternal 
nourishment, respectively spiritual and 
temporal, which bound together the 
penitents and the OrDer of Saint 
Dominic. Some members of the Florentine 
upper bourgeoisie had joined the 
penitent brothers of the black mantle. 
Toward the end of the century even 
members of the Mozz i family, which 
dreamed of dominating Florence by their 
financial power, would be found in the 
fraternity. All this lead to unsettling 
consequences for the authenticity of its 
way of life. 

For example, the rule of peace, a 
commitment by the penitents not to bear 
weapons as a sign of Chfistian pacifism, 
allowed some of them to escape the 
military duties of the cities by joining 
the fraternity. The civil authorities 
complained about this to Rome, but Rome 
sent back letters protecting the rights 
of the penitents. The matter of oaths 
was similar. The penitents had decided 
in 1221, as the first element in their 
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evangelical attitude, that no oath would 
be taken in order to signify that truth 
is an important Christian law by itself 
and in order to obey the Gospel precept, 
as they understood it, against oaths. 
Rome however int~rvened in order to 
preserve some especially necessary 
oaths, in particular the oath of peace 
and the oath of homage, which were the 
buildinq stones of the feodal system. 
But the rule of the Florentine penitents 
adds further modifications: it will be 
possible to take an oath for buying, 
selling, bestowing donations .~. "each 
time that it will be useful"! (38). In 
addition, the black penitents, with 
their knack at managing works of 
charity, succeeded in controlling the 
assets of all the penitents of Florence, 
by which they exercised a great power 
over the city. They constituted in 
reality a powerful special interest 
group, a sort of "Opus Dei". One can 
wonder where charity ended and where 
politics or even peddling started. 

4. The rule of Munio. 

The ambiguous and disordered 
situtation of the penitents was not 
limited to Florence. In 1286, the bishop 
of Citta di Castello worked to give the 
penitents new hope and to unite them 
under the local fraternity (39). In 
Prato in 1284, the bishop issued 
statutes for all the female penitents of 
his diocese, whether they were isolated 
or in groups (40). But in Florence, Rome 
itself seems to have intervened. In 
1284, a brother Claro, Guardian of the 
Minors, introduced himself as an 
Apostolic Visitator. He tried' to bring 
together, though in a very flexible 
manner, all the gray and black penitents 
under the Order of saint Francis so as 
to control them better and bring them 
back to genuine poverty. It was not the 
first try of this kind; in 1247, 
Innocent IV had f9r a short period 
entrusted to the Provincials of the 
Minors the control of all the penitents 
of Italy (41). This time however it was 
quite specific. The black penitents 
refused. They intended to keep their 
independence. Pressed by a Minor, they 
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appealed to the Preachers. We do not 
know the terms of the appeal, but we 
have the response. It is the rule of 
Munio de Zamora (42). It is apparently 
close to that which the Visitator from 
the Order of St. Francis, basing himself 
on the Memorial of 1221-1228, had drawn 
up for the benefit of the gray 
penitents; but it was magisterially 
reworked. The changes, slight in 
appearance, were capital. 

To begin with, the Order admitted 
to the Ordo de Paenitentiae Sancti 
Dominici only those penitents who agreed 
to come under the direct juridiction of 
the Master of the Order and to receive a 
Dominican priest who would be the master 
and director of the fraternity and who 
would himself name the prior. These 
measures are not democratic at all; they 
hardly correspond to the spirit not only 
of the penitents but also of the Order 
itself, which however did not delay in 
softening these conditions. But these 
stipulations do reveal that the Order 
really intended to take responsibility 
for the lay branch and to grant to this 
branch the great hope of lay movements, 
always disappointed up to then: the 
mission of evangelical prosetylism. 

This is indeed the second element. 
The rule of Munio de Zamora does not 
include anything about works of charity, 
hospices, the raising of money or 
corporal works of mercy~ On the other 
hand it opens the door from then on to 
participation in another kind of mercy, 
spiritual mercy. From the very 
beginning, the rule lays down as a sine 
qua non condition for all the penitents 
of Saint Dominic:" That they be of 
irreprochable conduct and of good 
repute. That they be suspect in no 
measure of heresy, but on the contrary, 
that they'be in the Lord totally sons of 
Saint Dominic, namely: that they be 
filled to the utmost with a jealous and 
consuming zeal according to their proper 
state, for the truth of the Catholic 
faith" (43). 

These corrections achieved two 
essential changes. On the one hand by 
substituting the work of spiritual mercy 
for the work of corporal mercy that used 
to be practiced by the black or gray 



penitents of Florence, the Order makes 
the laity of St. Dominic enter into the 
apostolic definition of the Order of 
Preachers. 

On the other hand by incorporating 
lay people into the Order, the rule 
brought them to the center of the 
Church. Someone had to take 
responsibility for the ministry of these 
lay people. Indeed, it is not possible 
to partake in the oficial diffusion of 
the faith without a mission to do so 
from the Church. All the texts' remind 
us of this point as early as the middle 
of the XIth century: "How can we oreach • <- , 

If we do not receive a commission ?" 
(44). It is necessary to . be visibly 

mandated in order to preach. The lay 
people of Saint Dominic are mandated 
because they are attached to the Master 
of the Order and through him to the 
whole Order with its mission, which had 
been confirmed once and for all by the 
Pope (45). 

Few of the black penitents in fact 
accepted the offer of Master Munio which 
would have deprived them of their 
independence and of their financial 
power. They preferred to reconcile 
themselves with the gray penitents and 
JOIn them, thus separating themselves 
from the Preachers from then on. 

But a way was truly laid open for 
the laity, a way which would allow them 
a direct and active participation in 
what is proper to the Preachers, the 
defense and diffusion of the truth of 
salvation. For accidental and 
paradoxical though this origin of the 
Third Order was in 1285 and this 
circumstance explains the slow growth of 
the Ordo de Paenitentia Sancti Dominici 
in the XIVth century it was not 
artificial. On the contrary. The 
definition that the Master of the Order 
gives to the Third Order in his rule is 
not only within the essential lines of 
the purpose of the Order of Preachers, 
it is consistent with the proper and 
constant orientation of the prior 
initiatives of the Order in regards to 
the laity. We must now examine this 
assertion and so further reveal the 
solidity with which the Third Order was 
set within the Ordo praedicatorum 

universus (the whole Order 
Preachers) • 

III. DOMINICAN AUTHENTICITY 
OF THE THIRD ORDER 

1. Lay institutions 

of 

Because they are responsible and 
prophetic clerics, the Preachers have 
had since the beginning very close 
relations with the laity, to whom their 
apostolate was directed. Let us also 
recall the beginning of the Bull of 
recommendation of the Preachers by 
Honorius III in 1221: Cum qui recipit 
prophetam in nomine prophete, mercedem 
prophete accipiat ••• (Since 'he who 
welcomes a prophet.because he bears the 
name of a prophet receives a prophet's 
reward I [Matt. 10: 41] ) (46) • The 
re~ationship between the laity and the 
FrIars was further pronounced because of 
the latter's urban orientation. 

"We have learned from sound 
witnesses," the officials of the town of 
Saint Junien wrote in 1291 to the 
Provincial Chapter of Provence" that the 
ci ties and to.wns in which your 
benevolence has succeedeed in 
establishing a residence have become 
better to the naked eye ••• for they 
welcome the people who bring peace, 
enlighten the motherland and free the 
people of God from the bonds of 
sin"(47). 

From this ministry among the laity 
were soon born institutions, 
confrat:rnities, militias, and groups of 
all kInds. These associations were 
naturally similar to those that 
everywhere during this epoch heightened 
that taste for community Which was 
prevalent. in the cities as well as in 
the countryside. They were nevertheless 
fundamentally oriented toward the moral 
and religious transformation of the 
participants. Being social, however, 
they also possessed an active bent. On 
both counts they contained a definite 
Dominican character. 
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2. The confraternity of Saint Dominic 
(1234) 

., 



As early as 1234 which is the date 
of the canonization of saint Dominic, it 
seems that a confraternity of the Saint 
was created by the Preachers of Bologna, 
where he is buried (48). The statutes 
naturally stress a conversion of life 
for the confreres, their asceticism and 
their prayers. However, they also 
contain an original element, which is 
not encountered in similar statutes. The 
confraternity is declared "in§tituted 
for ther veneration of Saint Dominic and 
for the sal vation of souls". 'AI though 
said souls are principally the souls of 
the confreres, it remains that the 
formula is general in scope and that it 
can be detected as an echo of the 
prescription given by Dominic to his 
Brothers to behave in all occasions "as 
men who seek their salvation and the 
salvation of their neighbors". To be 
sure, the Order from its origin had been 
instituted "for preaching and the 
salvation of souls". (49) 

3. The Militia of Jesus Christ of Parma 
(1235) 

In 1233 there was founded among the 
nobility of Parma an order of knights 
with the objective of supporting the 
ministry of the Church (50). In the 
northern regions of Italy, the 
consequences of the struggle between the 
Empire and the Papacy on the one hand 
and the independence of the cities on 
the other often deprived the Church of 
the temporal help that monarchy and 
feodality used to grant her. It was 
therefore urgent for her, according to 
the Christian mentality which ,was still 
universal, to find reliable champions 
among the masses and the various 
classes. In 1235, the Preacher, Bl. 
Bartholomew of Vicenza, gave to the 
movement its statutes. The Militia of 
Jesus Christ was in no manner related to 
the Order of Preachers nor did it agree 
to select its pastors among its Friars. 
However, that the black mantle was its 
insigna brings at least the hint of a 
relationship. This indication is even 
more precisely given by the invocation 
of Jesus Christ, a characteristic at 
that time of every Catholic movement 
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which opposed the Cathars and their 
docetism (51). The definition of the 
Militia's goal further confirms its 
Dominican connections clearly. "The 
principal purpose" of the Militia was to 
mobilize the Christian nobility for the 
defence of the Church's freedom and 
orthodoxy. The satutes put a stress 
specifically on the second point. The 
knight must distinguish himself by "the 
integral purity of his faith", by "his 
obedience and devotion to the Pope and 
to the bishops", reserving to his own 
master only a "reverent attention". He 
agrees to the "defense of the Catholic 
faith against the heretical faiths, 
which he will manfully attack". He must 
prevent in his city any attack against 
the liberty of the Church either by the 
laws or by any other means. Finally, he 
agrees even to take up arms at the call 
of the Church against the oppression of 
the weak (52). 

4. The Societies of the Virgin 

Between 1232 and 1263 Societies of the 
Virgin appeared in Milan, in Florence, 
in Bologna and in other places upon the 
initiative of Saint Peter Martyr and 
other Preachers (53). Their purpose was 
to bring together in those cities the 
mass of authentic Catholics in order to 
rekindle their faith through devotion to 
Mary. Their long term purpose was to 
have them support the city authorities 
in the application of the laws voted by 
the cities in favor of orthodoxy. 

We learn from the letter of 
establishment given by Humbert of Romans 
that the "Society of the Virgin" in 
Bologna, Mantua and Faenza ':aimed at 
arousing devotion to Mary "in order to 
extirpate sodomy and confound 
heresy" (54) 

In Bergamo the Dominican Friar 
Pinamonte, in collaboration with the 
Dominican bishop of the city, founded a 
congregation of the ''Virgin of Mercy". 
It is essentially a charitable society, 
but its orientation is characteristic: 
"in honor of Our Lord Jesus Christ and 
of the blessed and glorious Virgin Mary, 
mother of God, and of all the saints, 
for the confirmation and exaltation of 
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the holy Catholic faith, the confusion 
and overthrow of the heretics and of the 
whole heretical perversion" (55). 

We have here, obviously, a more 
specific and concrete inspiration than 
that of the old anthem Gaude Maria 
Virgo, cunctas haereses sola interemisti 
(Rejoice, 0 Virgin Mary, for you alone 
have destroyed all heresies). In this 
era of the XIIIth century, the profane 
and the sacred were generally meshed in 
Westerm Christendom and particularly in 
northern Italy, where religious 
questions were completely intermixed 
with the turbulences of imperial, Papal 
and urban high politics. The spiritual 
ministry of the Friars Preachers for the 
re-establishment of peace and for the 
defense of the truth of the faith was 
therefore inconceivable without the 
collaboration of the lay faithful who 
could, in the city councils, 
counter-balance the actions of the 
heterodox. In most of these cities 
St.Peter Martyr and his followers also 
founded Societies of the Faithful or 
Societies of the Faith. These made 
available to the Friars a number of lay 
people who could intervene in any 
politico-religious affair, including 
investigations of faith, more 
efficaciously than the older synodal 
witnesses. 

CONCLUSION 

Save for the confraternities, these 
different associations, especially the 
last ones mentioned, do not constitute a 
preparation for the Ordo de Paenitentia 
Sancti Dominici. They are marked too 
clearly by the struggle that the 
ministry of the Preachers faced in Italy 
in the second third of the XIIIth 
century. These are institutions of 
circumstance which are directed 
immediately to specific and provisory 
campaigns. In particular none of them 
comes close to taking the shape of a lay 
branch of the Order. organically related 
to it under the authority of the Master, 
as did the Ordo de Paenitentia Sancti 
Dominici after 1285. None allows the 
laity to participate in the mission of 
faith in an internal and positive 
manner. 

It is however remarkable that all 
these movements, from the 
confraternities of Saint Dominic to the 
So~ietie~ of. Faith, neglected or pushed 
aSIde fInanCIal, social or political 
power which resulted from the temporal 
works ,of mercy, in which the laity of 
the tIme readily participated. Instead 
they offered their members a 

collaboration, at least of an external 
type, in that spiritual work of mercy 
which defines the Order of the 
Preachers, namely the salvation of souls 
through the diffusion, deepening and 
defense of the truth of the faith. 

In conclusion we must r~member that 
in 1285 the Order really succeeded in 
incorporating to itself a lay branch 
which remains lay to this day. This la~ 
branch participates not only in the 
spirituality of the Preachers but also 
in their specific ministry. It is 
however not through this branch that the 
Order reached the lay masses most 
broadly. Since its beginning, the 
Order's activity on behalf of the laity 
was excercised above all through its 
wide ,ministry of preaching, of 
confeSSIon and of spiritual direction" 
through its very diverse devotionai 
confraternities, among which the 
Confraternity of the Virgin under the 
form of the Confraternity of the Rosary 
achieved in the XVth century a very 
powerful renewal; through a grant to 
participate in the merits of the Order 
bestowed by a letter from the Master; 
through suffrages at the time of death 
granted by a Chapter; by burial in a 
p:iory with anniversary masses; and 
fInally through a series of occasional 
ministries. These latter included both 
campaigns for penance within that 
tumultuous. movement called the Alleluia, 
and the celebration of jubilees in which 
flagellants in sensational proclamations 
of reconciliation, of peace, of moral 
renewal or of orthodoxy Involved a whole 
city and sometimes even an entir~ 
province. 
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A Personal Letter From Father John Burke 

In 1984, Father Joseph Allen and I ,led a 
pilgrimage to the Holy Land. Happily, 
some of you were able to join us. It was 
a life transforming experience for all 
of us. We celebrated the last Eucharist 
of our pilgrimage in the ancient city of 
Jaffa. There Peter had the vision of the 
clean and unclean animals which prepared 
him to go to the pagan, Cornelius, and 
preach the Gospel of Jesus Christ. 

As we celebrated that final Eucharist, I 
k~ew that I had to go beyond the Holy 
Land in pilgrimage; I had to retrace the 
early steps of the Church as it began 
its missionary journey "to the ends of 
the earth~" 

Today that dream is coming true as we 
plan our 1986 pilgrimage to explore in 
faith many of the places that St. Paul 
visited and evangelized in his mission
ary journeys that are recounted in the 
Acts of the Apostles: Syrian Antioch, 
Iconium, Tarsus, Derbe, Lystra, Psidian 
Antioch, Attalia, Perge, Hierapolis, 
Priene, Miletus, Ephesus, Pergeamum, 

, 
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~ _Rhegium 

~syracuse 

Alexandria, Troas. We will cross the 
Dardenelles into Macedonia and proceed 
on to Neapolis, Philippi, Thessalonika, 
Corinth and Athens. 

Bringing to vivid life the Acts of the 
Apostles, the pilgrimage will give us 
new insights into the power of the 
Spirit that drove Paul ever onward in 
his proclamation of the Gospel. 

The cities and people of today in modern 
Turkey and Greece are much different 
from the time of Paul, but the land re
mains the same. As often as possible, we 
will pray at the sites of Paul's preach
ing and do Bible sharing in order to ab
sorb what the Lord has accomplished for 
us in the places we will visit. Mass 
will be offered each day either in our 
hotel or in a place made holy by Paul's 
presence and preaching. Hence, although 
our itinerary will take us to many 
places, the pilgrimage is being planned 
to allow enough time for all of us to 
reflect on and celebrate the gospel 
message that was proclaimed in these 
spots nearly two thousand years ago. 
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The pilgrimage flies from New York to 
Istambul May 2, 1986, returning from 
Athens to New York May 19, 1986. We are 
able to offer this exciting faith exper
ience for only $2275, which includes air 
fare and land travel, three meals a day, 
lodgings and guide fees 

For more information, please contact ei
ther me at the Word of God Institute Of
fice or Fr. Joseph Allen. My address is: 

Fr. John Burke, ~P 
Word of God Institute 

487 Michigan Avenue, NE 
Washington, DC 20017 

I hope you will be able to come with us 
on this exciting journey into the early 
Christian faith. May the Lord guide you 
in your decision. 

I am, fraternally in St. Dominic, 

John Burke, OP 



UNS ERVING BELIEF: AN OPEN LETTER 
On that Day of Grace when Our Lord received me into His Mystical Body, and gave me His 
EUcharistic Body for the first time, I was suddenly snatched from my flight among the 
eagles, by a stern imperative from a great Dominican who'd just baptized me: Now you must 
sit down and write why you did it. PLOP! Five hours a Catholic, and already I'm being per
secuted! Since my new spiritual father remained obdurate in the face of all pleas and protes
tations, I labored for days to give birth to his brain-child, which took the form of this letter 
to my anti-Catholic father-in-law. Neither he, nor his anti-Catholic son, my husband, made 
comment upon reading the letter, but four years later the son announced-out of the blue-that 
he wanted to become a Catholic, and·four years after that, his venerable father reached the 
same decision. Sm-ely my dear Domiriican1s apparent madness was God very much at work. 

May, 1951 
Dearest Dad: 

When I joined the Catholic Church last sum
mer after 25 years of being an ardent Pro
testant, I felt a wave of shock go thru my 
family andnon-Gatholic friends. Among those 
who raised a quizzical or shocked eyebrow, 
were some who mused that I had at last taken 
leave of my senses; others who felt I'd been 
pitiably misguided by those predatory Cath-
olics; and a few who, still having a little 
confidence in my intelligence, asked: Why? 
To those few, but especially to you, who 
are so capable of clear and dispassionate 
reasoning, I'll try to explain Why. 

Briefly, the answer is this: I joined the 
Catholic Church because it offered the best 
insurance I could find for the salvation of 
my immortal soul. 

How did I arrive at this conclusion? N at in a 
blinding flash of fanatical fervor in which I 
suddenly got religion;; rot:in a wave of emot:icn
alism which suddenly swept away all my dcubis 
and prejudices; but in a slow step by step 
process, using the reason which God had 
given me. 

The first of these steps carne:in the conviction 
that man really does possess an immortal soul! 
The arguments which brought about this in
itial conviction are legion. St. Thomas Aquinas 
alone lists nearly fifty arguments for the im
mortali ty of the soul; history tells us that this 
has always been one of man's beliefs; science 
reveals that even primitive man believed in 
a life after this one. I blush that I was so long 
in accepting such an ancient and well-found
ed belief. 
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Convinced then that this life is not it; that I do 
have a soul which will live on long after my body 
has returned to dust whence it came, I began to 
think of how this soul of mine would spend E
ternity. Being a Christiim, I knew the two al
ternatives: either enjoying Heaven or suffer
ing Hell. 

I wanted my soul to enjoy Heaven! Was I beiLg 
horribly self.-centered to be concerned over my 
own soul? I would be horribly ungrateful if I 
were not! 

God r .ide me a gift of this soul, to use during 
my lifetime on earth and to return to Him wh~ 
that life is over. If I did not return it to Him, 
there was only one other place it could go--to 
God's arch-enemy, the devil. 

I not only wanted to return my soul to God; I 
was obliged to do so! 

My second step, then, on the road into the 
Catholic Church was my quest for the way to 
get this soul back to God. 

In the English-speaking nations of the world to
day there are 400 different religious.,organiza
tions, each teaching a different doctrine, yet 
each claiming that its doctrine is the way to 
Heaven. 

Which of the 400 was the way? Which of the 400 
could I believe in; which could I rely upon 
to guide my immortal soul to Heaven? 

Could I trust my ordinary, human intelligence 
to examine each of the 400 doctrines, weigh them 
accurately and decide which was the right ene? 
Or could I disregard these organized religions 
altogether, and, trusting my 
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Unswerving Belief [from pg. ] 
instinct and judgment, formulate my own 
personal religion, my own private road to 
Heaven? In short, did I dare gamble with 
my immortal soul? 

While pondering these questions in my heart, I 
heard the voice of the Catholic Church offer
ing to show me the unmistakable road to Hea
ven. Blind and ingrained prejudice told IIE to 
ignore the voice; reason told me it won t hurt 
to listen. Reason won out. 

Listen, the voice said, and we will f'ell you 
why we alone can show you the unerring 
way to Heaven. 

Our Church; you see; was founded by Cod and is 
therefore divine. All of these other churches were 
founded by men and are therefore only human. 

How can you claim your Church was found
ed by God? I asked. 

It's a historical fact; was the answer. Think a 
minuteon the religious history you've read. 
The Old Testament tells us that Cod selected 
the Jews to be His 'chosen' people. He gave 
guidance to them thru His prophets and an
gelic messengeY$. The natural law which is 
in every man's heart, Cod put into words, the 
Ten Commandments, and gave them to Moses., 
their leader. To these chosen people Cod pro
mised to send a Redeemer who would make 
reparation for their sins., and bring them tio 
ci new way of life; that they;might regain the 
hope of Heaven. 

Whetl Jesus Christ, the Incarnate God, came to 
the Jews as that Redeemer, He did exactly what 
God had promised. He brought to the people 
a new law which was to be the key for reop
ening the gates of Heaven. The old law of 
Moses would find fulfillment in the New Law, 
His Law, which must be followed if man was 
to get his soul to Heaven. 

Knowing that the salvation of the entire 'WOrld 
depended upon the observance of His New Law, 
Christ made certain that the law would be 
carefully preserved and carefully taugh 1:1 SJ 

that all peoples, in all ages and in all nations, 
might learn the way to Heaven. 

As His first step in bringing the New Law to 
the world, Christ chose twelve men to be His 

teachers of the new religion. He spent three 
years in close daily contact witQ these men, care
fully and thoroughly teaching them the rules 
which man must follow to save his immortal 
soul. 

Then, lest there be any gaps in their know
ledge, any truth.s which had not been thorOugh
ly grasped, He sent to them another teacher, 
the Holy Spirit, who gave them a canpleteknow-
ledge of all Truth. . 

But knowledge of the new way was not enough, 
for knowledge of a subject does not guarantee 
the ability to teach it. Christ in His infinite 
wisdom knew that despite IUs careful teach--
ing, these men could still make mistakes in 
the dissemination of their knowledge. Since 
a single mistake could mean the loss of millirns 
of souls, Christ had to find a way to preserVe 
these men from making such a mistake. 

To do this He selected one of the twelve to be 
the head, the leader of the others. [Does not 
every worthwhile human organization do the 
same?] This leader was to dictate the policies, 
settle the disputes, answer the questions of the 
group. It was his task to see that none of his 
men made a single error in the presentation 
of this vital truth to the world. 

How could a~y man-let alone an ignorant 
fisherman-accomplish such a task? No man, 
possessing merely human faculties, could. 
How could any man dare to assume such a 
responsibility? No man would. 

But to this man, the leader of the twelve, 
Christ promised His divine guidance when 
there was a decision to be made., a question to 
be answered, a dispute to be settled. This rrm 
was 'not to rely upon mere human faculties; 
he was to use the divine faculties of Christ! 
How much easier -his task, how much lighter 
his responsibility, with the infallible judg-
ment of Chr:ist his! . 

How do we know that Christ preserved this man, 
and thru him the others., from teaching error? 
If the word of Holy ScriptUre is not enough, 
reason alone shOUld tell us that He did so. Cruld 
a just God have done lessl Could He have set 
up a strict set of rules to follow in order for 
man to get to Heaven, and then prevent him 
from knowing exact1y what the rules are? 
Could He have entrusted the 
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teaching of these rules to men who would 
forget some of them, or even deliberately 
change them to suit their own convenience? 

No! A just God would make certain that any 
man asking the Way to Heaven would be di
rected by His own voice, guided with His 
own hand. 

This direction, this Divine gUidance, could 
only come thru the Head of His Church. To 
him, and him alone did Christ give the Keys
the answer-to the Kingdom of Heaven. 

Nor were these keys to be buried with the 
leader of the twelve-the first Head of Christ!s 
Church. They were to be handed down to 
each succeeding leader thru all generations, 
even to the consummation of the world. 

How else could Christ be sure that succeeding 
generations would receive His law.exactly as 
He had taught it? As the first teachers com
missioned ambassadors to carry the new law 
to all the lands of the world; as they or
dained young disciples to carry the new law 
to new generations, was there not a great 
danger that these ambassadors and disciples, 
having never known the Author of the new 
law, might err in teaching it? Did not the 
teachers ofieach new generation, being fur
ther and further removed from the first 
Teacher, have a greater need of His infalli~ 
ble voice to guide them, to preserve them 
from error? 

And this voice could only be heard where 
God had promised it would be heard; with 
His representative on earth--from Pater 
and his successor. 

Ours is the only Church which can trace its 
descent in an unbroken line from those first 
twelve followers of Christ; ours is the only 
Church whose leader can trace his leadership 
in an unbroken line from Peter, the first 
leader; ours, then, is the only Church which, 
founded by God, protected by God, guided 
by God, had the keys to the Kingdom of Hea
ven. Ours is the only Church which can off
er you the unerring way to Heaven. 

I was glad I had listened to the voice. I 
could find no point where it had been un-

tru thful or illogical. 

But there still remained in my mind the one 
tenet which all Protestant Churches hold in 
Gammon: that the Bible is the sole source of 
Christian doctrine; that man can learn Chrlst's 
new law simply by reading the Bible. This 
belief I knew the Catholic Church held to 
be fallacious and disastrous. I asked why. 

A brief look at the New Testament will show 
you why, answered the voice. The books of 
this Testamant were not written for many 
years after the death of Christ. Some, as mmy 
as sixty or seventy years after. How, then, 
did early Christians, who had no Bible, learn 
the rules for the salvation of their souls? By 
the preaching of the apostles and their am
bassadors. This was in accordance with 
Christ's instructions. Co; therefore" into all 
lands" and preach the Gospel. It was also in 
imitation of Christ, for He had taught the 
multitude not by the written word, but by 
the spoken word. 

The New Testament, which is the Christian 
Bible, is composed of 27 bocks. Four of these are 
accounts of Christ's life as seen thru the eyes 
of those who knew Him well. One of the books 
is a history of the early days of the new 
Church, and one of them is a revelation of 
things that are, and were to come. A'll the 
rest were letters written by the Apostles arrl 
their missionaries to the early Christians, 
who were beset by heresies and temptations 
to abandon the new religion in the face of 
persecu tion. They were letters of encour
agement, of explanation. They ansW'ered 
questions and clarified difficult points far the 
new, Christians. But individually or collect
ively, they do not claim to contain the whol e 
Deposit of Faith, the whole of Christ's teaching;;. 
St. John, in fact, closes bis Gospel with the 
statement, There are" however" many other 
things that' Jesus did, but if everyone of 
these should be written" not even the world 
itself" could not hold the books that would 
have to be written. Now if.a recounting of 
Christ's acts would be so voluminous, how 
much more so a recounting of His words! 

24 

Besides, if Christ had wished His new law to 
be disseminated by the written word, would 
not He, Himself, have written it? Or would 
not He, if He had intended that 
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His law be taught from a book, would He 
have waited until 60 or 70 years after His 
death to inspire someone to write it? 

The answer is obvious. Our Lord intended 
that His wonderful new religion be carried 
to a waiting world by word of mouth. It was 
merely to supplement this oral teaching tmt 
He Inspired some of His followers to put some 
of these laws into writing. This is why the 
Catholic Church holds that the new law is 
to be taught from the traditional feachings 
of the apostles, supplemented by the Bible, 
infallibly interpreted. 

Why do you say the Bible must be infallibly 
interpreted? And where does one find such 
an interpretation? I asked. 

The answer to your first question can be 
found in those 400 religious groupd you have 
encountered, the voice replied. They all be-
lieve that the individual is capable of reading 
the Bible, and thereby determining the rules 
necessary fop their salvation. As certain in
dividuals have read them, they found them
selves disagreeing with the interpretations 
of the Church to which they qe/onged. They 
consequently broke away from their Church .. 
got together a group of people who could see 
things their way, and thus started a new 
church. In the 400 years since Martin Luther 
broke away from our Church and established 
the doctrine that man is capable of working 
out his own salvation by reading and inter
preting the Bible for himself.. 400 new reilig
ions have sprung up, and are still doing so. 

Each of them uses the same Bible, yet none of 
them can agree on what it says. This IS the 
fallacy of an individual's trying to elicie un
aided by God, a religious cQde of the law fran 
such an intricate bit of writing such as the 
Bible. Notl only is the practice fallacious; it is 
dangerous-human souls hang in the balance. 

As to the second question, where does one get 
infallible interpretation of the Bible? From the 
only voice which can truthfully claim doc
trinal inerrancy; from the only voice which 
Christ promised to use as His own; the 
voice of the Head of His Church. 

Slowly I turned these words over in my mind. 
Here a Church founded by God, as opposed b 
hundreds founded by men-here a Church 
which spoke with the infallible voice of God, 
as opposed to hundreds which spoke only 
opinions of men-here a Church which offered 
me a sure way to Heaven, as opposed to hun
dreds which offered only a probable way. 

The odds were overwhelming, Dad, and I was 
never a gambler anyway. I put everything I 
have, my life here and Hereafter, on what 
seemed to me a sure thing-and, already it's 
paying off-· thank God! 

With love, Dot. 

Dorothy Walker, wife and mother of six adop
ted children, became a member of the Dom
in ican Family following her conversion in 1951. 
Dorothy holds an MA in English from Barry 
University. and now lives in Florida with 
with her husband Joseph. 

DOMINICAN LAITY· RETREAT 

May 17 - 19, 1985 

We will reflect together on the heritage 
of the Order of Preachers as it is lived today, 

with special emphasis on our mottoes. 
Retreat Director: Joseph Payne, O.P. 

Fr. Payne is experienced in Spiritual Direction, Counseling, 
Retreat Work and Couple Communication. 

Fnr more informi;ltion, contact: 
DOMINICAN COMMUNITY 

saInt stephen p~.o~y 
BOX 370 

DOVER, MASSACHUSETTS 02030 

(617) 785-0124 
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AN OPEN LETTER TO PRIESTS: 
OUR HELP AND OUR HOPE 

by Albert Barone 

Dear Father: 

Our world today needs your help, help that 
only you priests can give. As a member of 
our Dominican Family who has worked with 
bishops and priests for many years, I want 
to share some heartfelt thoughts with you, 
the readership of this newsletter. 

To begin with, these men have been: for the 
most part a great inspiration to me. They 
have been prayerful, compassionate, ded
icated men of God. More than ever, during 
the storm of the spirit that followed Vati
can Council II, I have come to appreciate 
their struggles and to observe their fidel
ity and devotion. 

These threatening times, marked by confu
sion in the world and conflicting views in 
the Church, have only served to make me 
more than ever aware of the intrinsic holiness 
of the priesthood itself in which every or
dained priest shares. N ever have I been 
more consious of the need for good and 
holy priests. Daily enriched by Christ's 
body and blood, through the power of the 
priest, I have marveled at the unique priv
ilege of the priesthood as I came to realize 
more deeply the power of the priest ill 
channel holiness to us. We would do well to 
remember that without our priests there 
would be no Mass, no Sacraments, and no 
Jesus in the tabernacles. How can we ever 
thank them for these great gifts from God 
sent to us through their Holy Orders? 

The celebration of the Eucharist (daily am 
hourly) throughout the world should make 
each of us more aware of Jesus r supreme 
gift of Himself to hungry man. N a one will 
have greater influence in restoring true 
love of Our Lord in the Blessed Sacrament 
than our priests. The golden moment of 
the Mass each day comes as a precious 
grace, shing in the pr-esent. 

New hope is offered to a world wounded, 
seemingly, beyond repair. Healing is off
ered by Jesus in our tabernacles. Our 
priests can lead us all once again to Our 
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Lord present there. May I respectfully ask 
each of you to consider the following sug-
gestions: ' 

WHAT WOULD HAPPEN IF .•. our closed 
Churches would be reopened throughout the 
land for an hour a day (other than during 
Mass schedules) so that people could again 
visit our Eucharistic Lord? What further 
would happen if, when entering the Church, 
they would find their priests kneeling in 
worship there? Suppose no one came? That 
happened to the Cure of Ars, but he per
severed, and miraculous results came about 
through this very simple method. 

WHAT WOULD HAPPEN IF ... the angelus bell 
rang out once again from every church
steeple in our country, and if our priests 
re-taught and encouraged this loving prayer 
to Mary, our Mother? She would not fail to 
come to our help! 

We have employed all the methods and means 
of the sophisticated world. We have used all 
kinds of media-approaches. Some of these 
may be good, but by now we are all con
vinced that we need another approach to 
our harrowing problems. C an we not make 
a nationwide thrust to go straight to Our 
Lord in the tabernacle? 

He has the words to eternal life. To whom 
else can we go? You must lead us there. You 
must show us that daily, regularly, faith
fully, despite pressures of time and activity, 
we 'must demonstrate our faith in His Pre
sence in the Eucharist, and that He will 
give us there the ways and means to help 
ourselves and mankind. 

Dam Chautard, in his famed classic, The 
Soul of the Apostolate, urges us to such a 
combined effort, especially pages 183-197. 
They contain a dynamic' force for us, as 
they did for Pope St. Pius X. This was his 
bedside book. 

St. John Vianney said that every moment 
spent before the tabernacle is like an armful 

(cont'd next page) 



of dry brushwood placed on the fire of our 
zeal. St. Francis of Assisi reminds us: Prayer 
is the source of all grace. Preaching is the 
channel that pours out the graces that we 
ourselves have received from heaven. The 
ministers of the Word of God have been 
chosen by the Great king to carry to the 
people of the earth what they themsel ves 
have have learned and gathered from His 
lips, especially before the tabernacle. 

-
St. Thomas Aquinas, says Dom Charfaud, prac
tically entered the tabernacle~ so' to speak., 
when he wanted to work out a problem; the 
apostle will also go and tell his troubles to 
his Divine Guest, and his action upon souls 
will be simply his conversations with the 
A uthor of Life put into practice. 

Jesus is here, present among us in the tab
ernacle. Our people need to relearn this, 
immersed as they are in the secular huma:n--
ism of our day. This is a miracle that can't 
be explained. Dear Fathers, we need your 
leadership in preaching this miracle again. 

We need you to remind us again and again a
bout the dogma and doctrine of the Euchar
ist. We need you to bring Jesus daily tQ us. 

A bove all, we need your strength of tb 
priesthood that God has placed among us. 

We pray daily that your holiness and example 
will spark more vocations among young men, 
so that you will be aided in spreading God's 
kingdom. We offer you our prayers, our sup
port, our reverence for your holy Vocation. 
Most of all, we offer you our great need. Do 
not be discouraged by the evil times. God is 
with His Church, thru you, his chosen 
priests. 

I am sure that I speak for countless thous
ands of Catholics, both religious and lay, as I 
salute you for your continued goodness arxl 
help. This letter is a sincere expression of 
what many of us have been, like Mary, your 
Mother, pondering for a long time in our 
hearts. 

In closing, I offer you this prayer in the name of 
the people of God who love you: 

May the Heart of Jesus in the 
. Most bl,essed Sacrament be p,-aised, 
adored and loved with grateful 
affection at every moment in all the 

. tabernacles in the world! Amen. 

PAPAL PIN 
A gold-~lated papal pin with the Holy Father's coat of arms enameled in three colors 
and set in a 7/8" oval is now ready for production. It is available with clutch back 
(CB) or safety catch back (SCB), and will retail for $6.95. The pin is meant to 
serve as a sign of loyalty to the Church and its teachings, and to Pope John Paul II 
the successor of st. Peter. 

Price List 
[Papal Pin in plastic box] 

$6 . 95 - Unit Price 
$4.10 - 100-499 pins 
$3.50 - 500-999 pins 
$3.00 - 1000 and up. 

Postage and Handling -
Single Orders -- $1.50 
5-10 pins ------ $1 .. 80 
11-19 pins $2.40 
20-49 pins $2.70 
50-99 pins $3.00 

100 or more $4.50 

Sr. Mary David Finley, OP 
Dominican Convent 

Route 340 
Sparkill, NY 10976 

Please send me: 

-yins @ $ each with 

-yins @ $ each with 

Enclosed is my check for $ 

CB 

SCB 

which includes postage/handling. 
[Please note: all orders coming 
from Canada must be payable in 
US Currency.] 

All orders must be prepaid. Allow 6 to 8 weeks for delivery. Checks must be payable 
to st. Catherine Centenary. Please mail checks and orders to: 



LE I 

The Year 2000 is Christ's 2000th 
Birthday - It is Rapidly Approaching! 

The world will usher in the year 2000 by 
recalling past events and forecas ting 
future progress. 

Christians will join in the celebration but 
will focus in on the 2000th Birthday of 
Jesus Christ. As Pope John Paul IT wrote 
in his encyclical, Redeemer of Man; 

For all followers of Christ it should be a 
year of Great Jubilee as we focus on the 
key truth that 'the Word became flesh', 
that God appeared on earth in our human 
nature to begin His life of love and re
demption. 

F I T 
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CHRIST: The Priest 

Christ is a Priest, 
not because He is God, 
but because He is Man. 

As God He is the Second Person of the 
Blessed Trinity. The three divine Persons 
do not render homage or sacrifice to one 
another because they are equal to one an
other. Therefore, Christ is Priest through 
His Incarnation, because as man He ren
ders homage to the Trinity. 

The priesthood is SQ grand that even Christ 
Himself could not assume it. He, too, had 
to be chosen. The Father made Him an 
Eternal Priest [Heb.5J. 

So it is that priests will celebrate their 
Priesthood in Christ in whom they find 
their identity [Pope Jdm Paulll]. 

Christ's every Act is a 
Priestly A,ct 

Christ's every act from Mary's womb to 
His death on the Cross was stamped with 
priestly power. Each act was pleasing to 
the Father and redeeming for man. 

The climax of His Priesthood was His sac
rifice on the Cross. 



Christ was ... 
. .. the Priest 

who offered 
the victim 
to the 
Father . 

... the victim 
who was 
offered to 
the Father. 

His sacrifice is the source of all grace and 
pardon. Nothing can be added to its infin
ite value. 

All The Prayers And Sacrifices 
Of The Entire Human Race Are Of 

No Avail Without Christ1s Sacrifice! 

Christ's cry on the Cross alone gives value 
to all our supplications. As Eternal Priest 
He continually offers Himself through the 
Mass, ever living to intercede for us. 

Last Supper: Mass 

At the Last Supper, Christ gave us the 
gift of the unbloody sacrifice of the Mass. 
For, as Pope John taul II says: 

A t the Last Supper J Jesus instituted the 
Eucharistic Sacrifice of the Cross, en
trusting to the Church a memorial of His 
death and resurrection. 

Through the sacrifice of the Mass, Christ 
made present to us His Sacrifice of the 
Cross: the Br.ead becomes Jesus' Body and 
the Wine becomes Jesus' Blood. 

The Last Supper and the Mass are related 
sacrifices. They both receive their power 
from the absolute Sacrifice of the Cross. 
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The Last Supper anticipated the Sacrifice 
on the Cross in time and space. . 

I 1ft \ \ 
The Mass perpetuates the Sacrifice on the 

eros) 7 T space. \ 

Priest's Daily Mass 

A Priest's daily Mass is primarily a Sacri
fice. It is not just communion or a Sacred 
Meal. We can see this in the Eucharistic 
Prayers of the Mass: 

Father, accept these gifts we offer you 
in sacrifice. 

We offer this holy qnd perfect sacrifice. 

May this sacrifice which 1tas made our 
peace with you . .. 

Remember those for whom we offer this 
sacrifice. 

We offer you His body and blood, the 
acceptable sacrifice . ... 

Look upon this sacrifice. 

Clearly, the focal point of a priest1s life~ 
his principal mission", is in celebrating 
the Eucharist [Pope Jchn Paul IIJ. 



The Eucharist is your Crowning grace 
before God! 

Only through the Eucharist can we be true 
Pastors and relevant leaders [Pope John 
Paul TI]. 

Christ's Priest 

The Mass is the greatest homily! 

It will influence more souls over the entire 
world than preaching or ministering. 

You are a true Christ at the altar! 

You and Christ come together as Priest 
and Victim. Through you, the Blood of 
Christ takes away the sins of the world! 

Wha t the Mass is 
so the priest is befor~ God. 

Therefore, a priest prepares for Mass care
fully, and celebrates with great reverence. 

Priest of God, offer your Mass 
as if it were your first Mass, 
as if it were your last Mass, 
as if it were your only Mass. 

The priest who makes the Mass the center 
and divine source of his priestly life, is 
capable of being canonized. 

His Hands - His Words - His Presence 

I sent them into the world 
just as You sent Me into the world. 

And for their sake I give Myself to You, 
in order that they too, may truly 
belong to You. 

I do not pray only for them, 
but also for those who believe in Me 
because of their message. 

I pray that they may all be one. 
o Father! May they be in Us, 
just as You are in Me and I am in You. 

May they be one, so that the world 
will believe that You sent Me 
and that You love them 
as You love Me. - In.17:18 

o Lord, 
You asked them to serve. 

Give their hearts courage. 
You asked them to be poor. 

Fill them with inner riches. 
You asked them not to marry. 

Offer them a loving family. 
You asked them to be guided only by Your w:ill 

Provide them with signs of hope. 
For when these loving people 

reach out to us, we know, 
dear Jesus, that You have passed 
this way again. 

We are healed; we are loved; we can 
celebrate in joy-all because of these 
simple lives of generous faith. 

Thank You, Lord. 
Bless them because 
they are changing us for You. 

God our Father, 
You will all of us to be saved and come to 

the knowledge of Your truth. 
Send workers into Your great harvest 

that the Gospel may be preached 
to every creature. 

Help Your people, gathered together 
by the word of life and strengthened 
by the power of the sacraments, 
to advance in the way of 
salvation and love. 
-[From the Mass of the Spread of the Gospel] 
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BLESSED MARGARET 
OF CASTELLO 

1287-1320 

PATRON OF THE UNWANTED 

BLESSED MARGARET OF CASTELLO 

1287-1320 
"For my father and my mother 
have left me; but the Lord 
has taken me up." Ps.26.10 

It was 9 June 1558. The coffin was care
fully opened. The clothing had crumbled 
to dust, but the body was perfectly preserved. 
Evidently she had been a dwarf; her body 
meas1.,lred only four feet long. Her head was 
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large, the forehead broad, her face slender, 
her teet..l:l, hands and feet small. The right 
leg shorter than the left caused her to walk 
with a limp. Margaret was deformed, to
tally blind, hunchbacked and lame. 

.The birth.of a deformed child is a trau
matic experience for most parents. Her 
father at once ordered the child to be kept 
out of sight Afraid that the child would be 
seen if kept in the castle, her father built a 
small cell next to a church in the forest and 
ordered the mason to wall up the doorway. 
Margaret was only six years old! When she 
was seventeen, her parents took her to Citta
di-Castello to the tomb of a saintly Fran
ciscan, who, they hoped, would cure her. 
When the tactic failed, the heartless parents 
abandoned her. The child was befriended 
by beggars and became a beggar herself. 
Later she became the first unmarried woman 
Dominican Tertiary, and eventually a well
to-do family gave her a home. 

Margaret was gifted mentally and spiritu
ally. She accepted her cross because she had 
deep faith. She did not know why God per
mitted her so many afflictions but she knew 
that God never permits misfortunes without 
good reasons. Pain Plade her compassion
ate, sensitive and understanding towards 
others. She helped the sick, visited prisoners 
and comforted the dying. She was always 
cheerful, smiling, courageous; never bitter 
or reproachful. In prayer and the sacra
ments she found strength to carry on. She 
was dear to the heart of Jesus who blessed 
her wi th the gifts of prophecy and miracles. 

The body of Blessed Margaret was never 
embalmed and lies in the Dominican church 
at Citta-di-Castello under the high altar. 
Had she l?een conceived today, she might 
have been a victim of abortion. What a trag
edy that would have been! A tragedy for 
Margaret deprived of life, liberty and the 
conquest of the kingdom of God. We would 
have been deprived of one with whom we 
could identify, of one who knew that the only 
deformity abhorrent to God is the deformity 
of sin. 

An UNWANTED deformed child, would 
she not be a "saint for our time," a special 



patron saint of the UNBORN, the handicap
ped, the outcast ... the patron of the UN
WANTED? Please join us in fervent prayer 
for her canonization. She will never fail to 
help those who invoke her. 

PLEASE LET US KNOW OF ANY FAVORS 
GRANTED THROUGH 

BLESSED MARGARET'S INTERCESSION. 

ST. ANTONINUS 
1389-1459 

The Counselor 
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PRAYER 

o God, you illuminated the mind and 
inflamed the heart of your blind servant 
Margaret. Grant to her prayers the 
favor we now ask, and hasten the cause 
for her canonization. We ask this 
through Christ, our Lord. Amen. 

"May God reward you, my good man, for 
this beautiful basket of fruit." Archbishop An
toninus took the basket and reentered the 
house, but the donor of the basket went away 
discontented. He had expected a reward. The 
prelate heard of his disappointment .and sent 
for him. He placed the basket of frUIt on one 
side of a pair of scales and on the other a paper 
inscribed with the words "May God reward 
you." The scrap of paper w~ighed m?re than 
the fruit, and the donor left m confusIOn. The 
archbishop is often depicted in art holding 
scales and a basket of fruit. 

St. Antoninus was born in Florence in 1389. 
As a lad he was so small in body and gentle in 
spirit that he was fondly called Antonino, little 
Anthony. A witty author remarked "He had 
just enough flesh to cover his soul." At the age 
of sixteen, Antoninus entered the Dominican 
Order at Fiesole and was the first to be clothed 
in the habit there. He completed his studies 
with great distinction and was ordained priest 
in 1413. Being early recognized as a scholar, 
an exemplary son of St. Dominic and gifted 
leader, he was elected prior to six successive 
convents, the last of which was that of San Mar
co in Florence, donated to the Order of Preach
ers by the munificent Cosmo de Medici in 1434. 
The combined talents of Antoninus the saint, 
Cosmo the patron of arts, and Fra Angelico the 
painter, caused the historic City 'on the Arno 
to leap into the world of art with universal 
acclaim. 

In 1446, Pope Eugenius IV made Antoninus, 
his counsellor, arcpbishop of Florence. 

once the personali ty the modest 
affection of Florentines. The 

to live the life, 
simple religious. 
and often, heard con

uCiicuhis 



the divine liturgy, visited the entire diocese 
annually and repaired churches in poor con
dition. He waged a relentless crusade against 
gambling and usury and narrowly escaped 
assassination for his efforts. He administered 
the last rites to Pope Eugenius who died in his 
arms in 1447. Pope Nicholas V, the succeeding 
pontiff, sought the archbishop's advice on af
fairs of Church and State, and declared that 
Antoninus in life was as worthy of canonization 
as St. Bernardine after death. 

A conspicuous virtue of St. Antoninus was 
his love for the poor. He gave alms almost daily 
at his door and established a hospice for the 
poor and the homele~s. He miraculo?sly pur~
fied the water of a sprmg for a foundhng hOSpI
tal. During the famines of 1453 and 1468 he 
walked from house to house wi th an ass loaded 
with food and medicines for the needy. Bread 
multiplied under his hand by miracle. He or
ganized a society known as the Buonuomini 
(good men) who canvassed the city donating 
their time and resources in service of the poor. 
The Buonuomini still exist in Florence and 
continue their charitable apostolate. Cosmo de 
Medici observed: "Our city has been tried by 
war, pestilence, sedition and earthquakes-and 
I verIly believe that it would have been laid in 
ruins had it not been upheld by the prayers and 
devotedness of our holy archbishop." 

St. Antoninus was a scholar accustomed to 
. studying far into the night by candlelight. His 
Summa Morahs is an original compilation of 
moral theology, commercial ethics, civil and 
canon law and asceticism. He authored a work 

on world history in three volumes. He inaugu
rated the precious Medici library and enga~ed 
Fra Angelico to beautify San Marco with Im
mortal frescoes. He was the counsellor of three 
popes and Florentine ambassador to the Holy 
See. He was a skillful miniaturist. During his 
lifetime San Marco became a renowned center 
of intellectual activity and a gallery of Chris
tian art. 

In 1459 the frail prelate was attacked by a 
fatal fever and given the last rites. He exclaim
ed to his weepin~ Dominican brethren "To 
serve God is to reIgn" and "Holy and spotless 
virginity, with what praises to exalt thee, I 
know not." He kissed the crucifix and died 
peacefully on May 2,1459. Six bishops carried 
his body to San Marco where it was exposed 
for eight days. Many miracles were recorded, 
both during his life and after his death. His 
incorrupt body is an object of veneration at San 
Marco today. Antoninus was canonized by 
Pope Adrian VI on May 31, 1523. 

PRAYER 

Heavenly Father, you blessed 
St. Antoninus with the gifts of 
virginity and heroic charity. 
Grant through his prayers 
the favor I now ask ..... 
and help me to grow in faith, 
hope and charity, through 
Christ, Our Lord. Amen. 

YOUR CROSS - St. Francis de Sales 

The everlasting God has in His Wisdom fore
seen from eternity the cross that He now 
presents to you as a gift from His Sacred 
Heart. This cross He now offers you He has 
considered with His all-::knowing eyes, un
derstood with His divine mind, te~ted with 
His wise justice, warmed with His loving arms, 
and weighed with His own hands. The end 
result is that He has seen to it that it is nat 
one once too heavy for you. He has blessed 
it with His holy name, anointed it with His 
grace, perfumed it with His consolation, tak
en one last glance at your courage, and then 
sent it to you from heaven, a special greet-
ing from God to you-a gift of His all-mere-
ifullove. 
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• 

MARIANDALE 
Dominican Sisters of the Sick Poor and 

DOMINICAN REFLECTION CENTER 
offer the j ollowing 

April 26-28 IN HIS STEPS: 
This year's weekend on Dominican spirit
uality will focus on the friendship ani 
mutual support that have existed among 
Dominican men and women since the in
ception of the Order in the early 13th 
century. Beginning with Dominic himself 
and his concern for the women who joined 
him, the notions of complementarity and 
collabora tion will be explored. 
Friday at 7:30pm till Sunday at 3:00pm. 
Gabriel O'Donnell, OP, Professor of Spirit
ual Theology, Dominican House of Studies, 
Washington, DC. $55. 

June 23-29 JESUS, REVEALER OF A FREE-
GOD, A PREACHED RETREAT 

Conferences, Scripture reflection sessions, 
Sacrament of Reconciliation and daily 
Eucharist in an atmosphere of silience. 
Sunday at 7:30pm to Saturday after lunch. 
Nancy McAwa'rd, OP and 
Aedan McKoen, OP, Dominican Preachers, 

June 30-July 6 
INVENTOR, GENERATOR, CREATOR 

Which title:suits you best? Sp,end a week 
with us exploring both the charted and 
uncharted universes within you. The 
journey led by Thomas-Swanson, OP, Pro
fessor of Art, Albertus Magnus College 
and Jack Hickey, OP, Dominican Preacher, 
Southern Province, will begin at 7:30pm 
on Sunday, June 30 and continue thru 
lunch on Saturday, July 6. $165. 

July 7-12 THE REAL PRESON BEFORE THE 
REAL GOD: A GUIDED RETREAT 

Daily conference and Eucharist. Sacra-. 
ment of :Reconciliation and opportunity to 
meet with directors in an atmosphere of 
silence. 
Sunday at 7:30pm to Saturday after lunch. 
Aedan McKeon, OP and 
La Reich1ey,OP, Dominican Preachers. 

$165~ 

July 20-25 THE MYSTICISM OF THE 14th 
CE~TURY AND ITS RE,EVANCE 

TODAY 
A workshop reflecting on the contributions-, 
of 14th century mystics such as Eckhart. 
Tauler, Suso, Catherine of Siena and others 
in their relationship to contemporary spir:
ituality and the current revitalization of 
mystical prayer. 
Saturday at 7:30pm 10 Thursday after lunch. I, 
Mary O'Driscolt OP, University of Saint 1"0 
Thomas Aquinas (Angelicum), Rome $140. 

August 11-17 PARABLE RETREAT: 
ENCOUNTER WITH THE WORD 

Celebrate and proclaim the Word together 
with a team of Dominican men and women. 
Sunday at 4:30pm to Saturday after lunch. 
Stan Azaro, OP, Elaine Keenan, OP, 
Dorothy Landers, OP, Ken Letoile, OP 
Registration with $25 deposit to be sent to: 
Parable Conference. 38 N. Austin Boulevard, 
Oak Park, IL 60302 Room a Board $140. 

Retreat Stipend $80. 

For further information 7 reservations: 
Dominican Reflection Center 

MARIANDALE 
Box 1200 

Ossining, NY 10502 
phone (914)941-4455 

(914) 762-4283 
(212) 828-3032 

A non-refundable deposit of $15 for retreats and weekends or $3 for day programs is re
quired. Checks are payable to Dominkan Reflection Center for an listed programs. 
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TH u HTS FOR PRAYER 

DELIVER US FROM EVIL 

LORD, we cannot save ourselves. We need you to 
pull us out of the mud of our fears; the evils that 
we have made so respectable. 

PLEASE KEEP US FROM TEMPTATION 

LORD, please keep us from all the temptations that 
we meet each day; both the unexpected. and those 
of our own making. 

FORGIVE US OUR DEBTS 
AS WE FORGIVE OUR DEBTORS 

LORD, we now take responsibility. Forgive us to 
the degree we forgive all those who have ever malign
ed or hurt us. Cleanse us from our internal messy
ness that we may be truly free. 

GIVE US THIS DAY OUR DAILY BREAD 

LOM feed us daily with our sorrows, our mistakes, 
our grief, as well as our joys and pleasures. Let all 
of life's events be our nourishment that we might 
truly become your adopted children. 

YOUR WILL BE DONE 

LORD, even though we don't always understand the 
"why" of things, help us to surrender all of self as 
Jesus did in the garden of His Passion. 

YOUR KINGDOM COME 

LORD, help us to be like Mary. Even though she 
knew the sword of sorrow would pierce her heart, 
she still uttered her fiat and said, "Let it be done 
according to your word; your kingdom come. II 

HALLOWED BE YOUR NAME 

LORD, help us to always speak your name prayer
fully and reverently as it fills our hearts and minds. 

WHO IS IN HEAVEN 

LORD, you have created me. You sustain me. You, 
my Father, are above me. Don't let me drag you 
down to my level; lift me up to you that I may be
come your image and likeness. My relationship with 
God is complete the recognition of being his child, 
and so I say ... 
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